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INTRODUCTION / “p2op mw7oN~

Rav Shlomo Brown
Menahel

In honor of the upcoming Chag Matan Torateinu, we are proud to present
the inaugural edition of “Torah Lishma”, a holiday choveret of shiurim
and essays on various subjects from our world-class educators at the
Maria and Joel Finkle Overseas Program at Midreshet Lindenbaum.
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Shavuot is the culmination of our year of learning, when our Beit Midrash is alive with the
sounds of T%7'71 TIn77, learning and peer teaching. Our faculty invites you to join this inspiring
experience, to share in some of the fruits of our learning.

This is a bittersweet time for the Midreshet Lindenbaum family, as we bid farewell to our
beloved Tova Rhein at the end of this month, following a quarter-century of tireless
commitment and dedication to some 2,000 students at the midrasha. In her honor, we are
establishing the Tova Rhein Scholarship. a perpetual fund that will enable young women to
experience Midreshet Lindenbaum for many years to come. It is a most appropriate way to
honor her service. Please see the back page of this choveret to see how you can get involved to
show your appreciation for Tova.

As this is the inaugural edition of “nnw% n1In”, your feedback is very important to us. Please
contact Batsheva Ephraim (batsheva@ots.org.il) with any comments.

Best wishes for a Chag Shavuot Sameach,

Rav Shlomo Brown
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Mrs. Nomi Berman

“THE PLACE I CALL HOME”
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We are going to look at how poskim throughout the ages have
related to the dilemma of those torn between their obligations
to their parents and to the mitzvah of yishuv Eretz Yisrael.
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What would this Midrash respond to someone who plans on Aliya without parents?
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What is R' Asi's dilemma?

What is the general guiding principle in navigating conflicts between honoring parents
and other mitzvot?
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How do Rashi and the Maharsh"a differ in their understanding of
R' Yochanan's final answer to R' Asi?
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What is the case discussed by the Mabit (below)? What is his response?

What is the basis for his response? Can you think of any objections to his response
(textual or other)?
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Rav Moshe ben Yoseif of Trani, Salonika, 1505 — Tzfat, 1560
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What is the case discussed by the Tashbetz (below)? What is his response?

What is the basis for his response? Can you think of any objections to his response
(textual or other)?
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Rav Shimon ben Tzemach Duran (b. Spain 1361)
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Is there any way to reconcile the Mabit and the Tashbetz?
How does the Tzitz Eliezer (below) reconcile the Mabit and the Tashbetz?
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R. Eliezer Waldenberg, 1915-2006, Jerusalem
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Rav Pinchas HalLevi Horowitz (Chortkiv 1731 — Frankfort, 1805)
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Does the Panim Yafot agree with the Mabit? With the Tashbetz?

What is the basis for his response? Can you think of any objections to his response
(textual or other)?
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According to the Tzitz Eliezer, what does the Panim Yafot add to the discussion?
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With whom does the Beit Yehuda agree? On what basis?
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Rabbi Yehuda Ayash (Livorno,Algeria,1746)
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What factor does the Tzitz Eliezer add to the discussion?
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Rav David Brofsky
“MINHAGIM OF SHAVUOT”

The Torah teaches that upon completing the count of the Omer,
the Festival of Shavuot is celebrated:
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Seven weeks you shall number unto you; from the time the
sickle is first put to the standing corn you should begin to
/ v ] number seven weeks. And you shall keep the Feast of Weeks

$ N ‘ [Hag HaShavuot] unto the Lord your God after the measure of
the freewill-offering of your hand, which you shall give
according as the Lord your God blessed you. (Deut. 16:9—10)2

Shavuot not only commemorates the conclusion of the counting of the weeks of the
Omer, but it also celebrates the wheat harvest (Ex. 23:16), and is therefore known as
“Hag HaKatzir,” the Harvest Festival. The shetei halehem, two leavened loaves made
from the new wheat harvest, are offered with the Musaf offering, and the festival is
therefore also referred to as “Yom HaBikkurim” (Num. 28:26). The offering permits the
use of new grains in the Beit HaMikdash and ushers in the season of the Bikkurim, the
first fruits, which are brought to the Beit HaMikdash (Deut. 10:1—11).

In addition to the themes reflected by the biblical names given to this festival, the
Rabbis refer to this festival as “Atzeret” (Rosh HaShana 1:2),3 seemingly referring to the
fact that it marks the conclusion of the Pesah festival.4 Indeed, the Ramban asserts that

! This article originally appeared in Rav Brofsky’s book, Hilkhot Mo’adim: Understanding the Jewish
Festivals (Koren, 2013), and appears here with the author’s permission.
2 .
See also Ex. 34:22.
% See also Onkelos, Num. 28:26.
* See Pesikta DeRav Kahana, pesikta 28.
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Pesah and Shavuot are comparable to the first and last days of Sukkot and Pesah, and
the days between Pesah and Shavuot are actually similar to Hol HaMo’ed:
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And you should count forty-nine days, and seven weeks, and sanctify the eighth
day, like the eighth day of Sukkot, and these days which are counted in between
are akin to Hol HaMo’ed, between the first and eighth of a festival....And that is
why our Rabbis refer to Shavuot as “Atzeret” [a day of cessation], as it is similar
to the eighth day of Sukkot, which is called “Atzeret.”s

The description of Shavuot as “Atzeret” most likely also refers to the religious/historical
connection between Pesah and Shavuot — the Jewish people left Egypt on Pesah and
received the Torah on Shavuot.

In addition to the agricultural and ritual reasons for the holiday cited above, we
traditionally associate Shavuot with the giving of the Torah. The Rabbis point to the
uniqueness of Shavuot, as “it is the day upon which the Torah was given” (Pesahim 68b).
In addition, the Torah reading of Shavuot (Ex. 19), as recorded by the Tosefta and cited
in the Talmud (Megilla 31a), recounts the giving of the Torah. Furthermore, the Shavuot
liturgy refers to the day as “Zeman Matan Torateinu” — the day upon which the Torah
was given.

Numerous commentators have questioned why this aspect of Shavuot, Matan Torah,
which is so central to our Shavuot celebration, is not mentioned in the Torah. In fact, the
Talmud cites a debate between the sakhamim and R. Yosi regarding whether the Torah
was given on the sixth or seventh of Sivan (Shabbat 86b). According to R. Yosi’s opinion
that Matan Torah took place on the seventh of Sivan, nowadays, when we always
celebrate Shavuot on the sixth of Sivan (forty-nine days after the second day of Pesah),
we would actually be celebrating Matan Torah on the incorrect day!

° Ramban, Lev. 23:36.
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These questions brought Rabbi Yitzhak Abrabanel (1437—1508) to explain as follows in
his commentary to the Torah:
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The Torah did not specify that the reason for the celebration for this festival is to
remember the day of the giving of the Torah, as no festival was assigned to
remember the giving of our Torah; because the Divine Torah and its prophecies,
which are in our hands testify to themselves, and there is no need to dedicate a
day to remember it. Rather, the reason for the Festival of Shavuot is because it is
the beginning of the wheat harvest.¢

The Abrabanel does acknowledge that certain mitzvot and halakhot hint to the giving of
the Torah on Shavuot. For example, the offering of the shetei halehem on Shavuot,
which are made from leavened wheat, in contrast to Pesah’s Omer offering made from
barley, indicates the Jewish people’s spiritual poverty before receiving the Torah. He
continues:

[Although] there is no doubt that on this day the Torah was given, no festival was
designated to remember it, just as you will find regarding Yom Terua [Rosh
HaShana], upon which we say, “this is the day of the beginning of Your creation,
a remembrance for the first day” (Rosh HaShana 27a), and despite this, God did
not command that one should observe Rosh HaShana as an anniversary of the
creation of the world, rather as a “Yom HaDin” [day of judgment”].

The giving of the Torah is coincidental and secondary to the primary reason for the
observance of Shavuot — the wheat harvest.

Others accept that the giving of the Torah plays a central role in the observance of
Shavuot, but maintain that it was deliberately not mentioned by the Torah. Rabbi
Yitzhak ben Moses Arama (c. 1420—1494) offers two reasons for this omission in his

% Abarbanel, Lev. 23.
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commentary to the Torah, the Akeidat Yitzhak. First, he suggests that like belief in the
existence God, the giving of the Torah is so basic to Judaism that there is no reason to
dedicate a day to its commemoration. Second, he proposes that the very nature of the
Torah precludes designating a day of commemoration. He writes:
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The commemoration of the giving of the Torah cannot be limited to a particular
time, like other matters connected with the festivals, but it is a precept that
applies at all hours and at times, as it is written, “This book of the Law shall not
move from your mouth and you shall meditate in it day and night” [Josh. 1:8].
Every day, we are commanded that its contents should remain as fresh and as
dear to us as on the day they were given, as it is written, “This day, the Lord your
God has commanded you to do these statutes and judgments; you shall therefore
keep them and do them.””

In other words, although the Torah may have been given on a specific historical date, we
relate to Torah as if it is constantly given to us anew, and it is therefore not restricted or
limited to a specific time. Indeed, the Midrash writes:

What is meant by “this day”? Had the Holy One, Blessed be He, not ordained
these precepts for Israel till now? Surely this verse was stated in the fortieth year!
Why does the Scripture therefore state, “this day”? This is what Moshe meant
when he addressed Israel: Every day, let the Torah be as dear to you as if you had
received it this day from Mt. Sinai.8

This beautiful Midrash emphasizes the timeless nature of Torah, and how marking the
anniversary of the giving of the Torah might ultimately reduce or minimize our
relationship to the Torah.

" Akeidat Yitzhak, Lev. 23.
8 Tanhuma, Parashat Ki Tavo.
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Finally, Rabbi David Zvi Hoffmann (1843—1921), in his commentary to Leviticus,
explains why there are no mitzvot associated with Shavuot:
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No symbolic ritual was instituted for Shavuot to mark the Sinaitic Revelation, for
the reason that it cannot be translated into the tangible language of symbol. The
Children of Israel had been commanded to take heed “that you saw no likeness
on the day that the Lord spoke unto you at Horev from the midst of fire,” so as
not to become involved in any idolatrous, anthropomorphic conception of the
divinity. They were simply bidden to commemorate the historical experience.
They would celebrate on the day of the giving of the Law the conclusion of the
harvest as well, to give thanks to Him on bringing the first fruits to the Sanctuary
and acknowledge that He is the Lord of all, to Whom it was meet to pay homage
and Whose commandments they were to obey. By this they would reenact the
promise they made on Sinai, “naaseh venishma” [“we shall do and hearken”] [Ex.

24:7].

While it is impossible to commemorate the giving of the Torah with any symbols, we
bring God our first fruits, give thanks to Him, and fulfill our promise to Him at Har
Sinai — “naaseh ve-nishma.”

As Rabbi Hoffman observed, there are no halakhot or mitzvot specifically related to
Shavuot. In fact, the Shulhan Arukh dedicates only one chapter — at the end of the Laws
of Pesah — to the “Order of the Prayers on Shavuot.” The Jewish people, however, have
enriched the Festival of Shavuot with many customs, which have themselves generated
much Torah inquiry. In this chapter, we will investigate a number of these customs.

Accepting Shavuot “Early”
The Rishonim record that the custom in Medieval Ashkenazic communities was to recite
Tefillat Maariv after pelag haminha, and not only after tzeit hakokhavim, in accordance

® Shulhan Arukh 494.

n LIKE US You i SUBSCRIBE @ www.midreshet-lindenbaum.org.il

_15_



https://www.facebook.com/MidreshetLindenbaum/?fref=ts
https://www.youtube.com/channel/UCKyRAF53wy3g7RQ9GZcqivA
http://www.midreshet-lindenbaum.org.il/

MARIA AND JOEL FINKLE OVERSEAS PROGRAM

oHR  MIDRESHET
goN: LINDENBAUM

with the position of R. Yehuda (Berakhot 26a). Based upon this custom and another
passage in the Talmud that explicitly records the practice of reciting Kiddush on
Shabbat before dark (Berakhot 26b), it was also customary to accept Shabbat before
dark in Ashkenazic communities until the modern era.
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On Shavuot, however, it has become customary to begin the Festival only after dark.
What is the source of this practice? Shela, writes in his Shenei Luchot HaBrit:

I received [a tradition] from my teacher, the Gaon Rabbi Shlomo of Lublin, who
received [this tradition] person to person from the Gaon Rabbi Yaakov Pollack,
[that one should] not make Kiddush and eat on the first night of Shavuot until
after the stars have appeared. The reason is because it says regarding the
counting [of the Omer], “Seven complete weeks there should be”; if one recites
Kiddush while it is still day, one slightly detracts from the forty-nine days of
Sefirat HaOmer, and Shavuot is supposed to be [observed] after the [full] count.1©

This tradition dates back to Rabbi Yaakov Pollack (1460—-1561), the forefather of the
Polish rabbinic tradition. Interestingly, Rabbi Horowitz writes that even though one
may not recite Kiddush before nightfall, one may still recite the evening prayers early, as
even on Shabbat, one may recite the prayers of Motza’ei Shabbat.

Rabbi Yosef Hahn (Frankfurt am Main, 1570-1637), a contemporary of Rabbi Horowitz,
records that he had not seen this practice in Germany. Furthermore, he argues that this
practice is not only an unnecessary stringency, but it also takes away from the time one
could learn at night, as the night is relatively short during the summer.* This seems to
have continued have been the practice in Germany thereafter as well, as Rabbi Netanel
Weil (1687—1769) writes in his comments to Rosh, the Korban Netanel, that one may
recite Kiddush and eat while it is still light on all Festival days, including Shavuot.12

10 Shenei Luhot HaBerit, Masekhet Shavuot.
1 yosef Ometz 850.
12 Korban Netanel, Pesahim 10:2.
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Magen Avraham,!3 however, as well as Peri Hadash,4 cites Shela, ruling that one should
not recite Kiddush until after dark.
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Although these early authorities only mention delaying Kiddush until evening, Taz
records that the congregation delays beginning Maariv so that the count should be
“complete.”’5 Rabbi Yaakov Emden, however, insists that, on the contrary, one should
pray before dark in order to fulfill of the mitzva of adding from the weekday onto
Shabbat and Yom Tov (tosefet Shabbat).16

Rabbi Shimon Sofer, in his Hitorerut Teshuva, suggests a different reason to delay
Maariv; we should wait until night to ensure that even those who will stay up the entire
night will not forget to recite Keriat Shema after dark, its proper time.17 Similarly, Rabbi
Natan Gestetner suggests that Maariv is not recited until dark simply to ensure that
people do not recite Kiddush before dark.:® Numerous Akaronim, such as Peri
Megadim,9 the Shulhan Arukh HaRav,2° the Kitzur Shulhan Arukh,?' and the Mishna
Berura,?2 rule that one should not recite Maariv until after dark.

Rabbi Naftali Tzvi Yehuda Berlin, the Netziv, offers another suggestion in his
commentary to the Torah.23 The Torah says that one observes Shavuot “be’etzem hayom
hazeh” — “this very same day” — in order to teach that there is no mitzva of tosefet
Shabbat on Shavuot. We learn that we should observe Shavuot after dark from this
verse, and not in order to ensure than our “count” is complete.

'3 Magen Avraham 494.

! peri Hadash 494.

> Taz 494.

'® Siddur Ya’avetz.

' Hitorerut Teshuva 56.

'® Responsa Lehorot Natan 7:31.
% Mishbetzot Zahav 494, s.v. me’aharin.
20 Shulhan Arukh HaRav 494:2.
2 Kitzur Shulhan Arukh 120:11.
22 Mishna Berura 494:1.

% HaAmek Davar, Lev. 23:21.
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Dairy Foods

One of the most well-known customs associated with Shavuot is the practice of eating
dairy foods. Rabbi Isaac Tyrnau records in his Sefer HaMinhagim?4 that this custom is
alluded to by the verse, “Minka Hadasha LaShem BeShavu’'oteikhem” (Num. 28:26),
the first letters of which spell “kalav” — milk. This practice has generated much
discussion in halackhic literature.

First, aside from the textual hint, what is the reason for this custom? Rema explains that
in remembrance of the shetei halehem, the two loaves offered in the Beit HaMikdash on
Shavuot, we wish to eat two loaves of bread at the meal. Since one is not permitted to
use the same loaf of bread for both a dairy and meat meal,25 we eat a dairy meal and
then a meat meal, in order to ensure that two loaves are eaten.26

Magen Avraham offers another reason. He notes that the Zohar equates the seven weeks
between Pesah and Shavuot to the seven “clean days” (shivat neki’im) that a women
counts before purification. Just as the women is “pure” after these seven days (after
immersing in the mikveh), so too, the Jewish people are purified from the impurity of
Egypt after Sefirat HaOmer. Milk is viewed, symbolically, as antithetical to tuma, as a
woman who produces milk and nurses generally does not menstruate. We therefore eat
dairy foods on Shavuot.27

The Mishna Berura’s reason is possibly the most well known. He explains that after
receiving the Torah, the Jewish people were no longer able to eat their meat; they had to
properly slaughter and prepare new meat in kosher vessels. This process is time-
consuming, and they therefore ate dairy products, whose halakhot are less intricate and

4 Hagahot UMinhagim, Hag HaShavuot.
% See Shulhan Arukh, Yoreh De’ah 89:4.
% Rema 494:3.

2 Magen Avraham 494:6.
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which can be prepared in less time.28 The Mishna Berura29 also cites Kol Bo,3° who
explains that since the Torah is compared to milk and honey,3! it is customary to eat
diary, and even honey, on Shavuot. The Akaronim offer additional reasons for this
custom as well.
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Second, this practice raises numerous halakhic concerns. For example, as we learned
previously, one may be obligated to eat meat on Yom Tov as a fulfillment of the mitzva
of simhat Yom Tov. Even if one is not obligated to do so, many agree that it is certainly a
mitzva to eat meat. The ancient practice of eating dairy on Shavuot seems to contradict
this halakha! Indeed, even the Sefer HaMinhagim cited above writes that one should
still eat meat on Shavuot, as “there is no happiness without meat” (Pesahim 109a).

Rabbi Tzvi Hirsch Shapiro (1850-1930), the second Munkacser Rebbe, discusses this
issue at length in his Darkhei Teshuva.32 He relates that some suggest eating a dairy
meal at night and a meat meal during the day. This is the custom in many communities,
and was the practice of Rabbi Yaakov Yisrael Kanievsky (1899—1985), the Steipler
Gaon.33 Rabbi Shapiro argues, however, that whether or not simhat Yom Tov is
biblically mandated at night is a debate among the Aharonim,34 and it is therefore
improper not to eat meat at night. In addition, Rema, cited above, implies that dairy
food is meant to be eaten in addition to meat at the same meal in order to obligate two
loaves. For this reason, the Sefer Yosef Ometz records that it is customary to eat dairy on
the first day of Shavuot, but that one should eat meat afterward.35

28 Mishna Berura 494:12.

2 bid., 494:13.

% Kol Bo 52.

%1 See Song. 4:11.

32 Darkhei Teshuva, Yoreh De’ah 89:19.

% Orhot Rabbeinu, vol. 2, p. 98.

¥ As discussed by the Shaarei Teshuva 529:4.
% sefer Yosef Ometz 854.
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The Aharonim note, however, that eating meat after dairy poses serious halakhic
concerns, and therefore one should be careful not to violate the laws of basar behalav in
fulfilling this custom. The Gemara (Hullin 105a) explicitly states that after eating cheese,
one may eat meat; Rema, in his Darkhei Moshe commentary to Tur,3¢ cites a responsum
of the Maharam of Rutenburg, who relates that he once found cheese between his teeth
in between meals. He thereafter decreed upon himself to wait after eating cheese the
same way he waits after meat, although he was lenient regarding chicken. The Darkhei
Moshe continues to cite other sources that limit this stringency to cheese that has aged
at least six months.37 In his comments to the Shulhan Arukh, Rabbi Isserlis cites the
custom of waiting after hard cheese, even before eating chicken. He notes, however, that
others are lenient and says not to rebuke those who are lenient, as long as they do
“kinuah,” “hadaha,” and “netilat yadiyim.” He concludes, however, that “it is good to be
stringent.”38
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How should one conduct himself if he wishes to eat both meat and milk at the same
meal? Some write that one who does not eat hard cheese can simply clean and rinse
one’s mouth, and then eat meat at the same meal.39 Rabbi Ovadia Yosef writes that this
is his practice.4° Others insist that one should eat dairy and then recite the Birkat
HaMazon,4! in deference to the Zohar, which implies that one should not eat meat and
cheese in the same meal.42 Still others object to this practice, on the grounds that
reciting Birkat HaMazon in between the meals constitutes a recitation of a “berakha
she’eina tzerikha” (an unnecessary blessing),43 but Rabbi Moshe Feinstein endorses this
practice.44

% Darkhei Moshe, Yoreh De’ah 89.

*" Ibid., 89:2.

8 Rema, Yoreh Dea’h 89:2.

% See Magen Avraham 494:6; Mishna Berura 494:12.

“® Hazon Ovadia, Yom Tov, p. 318.

*1 See Be’er Heitev 494:8, citing the Kenesset Gedola and Shela.
*2 Zohar, Parashat Mishpatim.

*3 See Orah Mishor as cited by the Darkhei Teshuva.

4 Iggerot Moshe, Orah Hayim 1:160.
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Darkhei Teshuva, cited above, offers a different suggestion:

The preferred practice is the custom that I received from my teachers and my
ancestors: to eat a dairy meal immediately after the morning prayers, during the
Kiddush, without bread, but only as a “se’udat arai.” And then one should recite
the blessing afterward, wait a bit more than an hour, and then eat the day meal
with meat and wine. That is the preferred custom in my opinion, and with this,
one fulfills one’s obligation according to all.45

This custom also appears in the Luah Eretz Yisrael of Rabbi Yechiel Michel Tukachinsky.

Interestingly, Rabbi Yitzhak Ze’ev Soloveitchik (1886-1959), in his commentary to the
Torah, suggests that the custom of eating milk and meat at the same meal affirms the
commitment the Jewish people, who, unlike the angels, are able to fulfill the mitzvot
with their bodies, with great zeal and alacrity.4¢

Tikkun Leil Shavuot
The earliest mention of the practice of staying up the entire night of Shavuot and
learning Torah appears in the Zohar:

Therefore, the pious in ancient times did not sleep that night but were studying
the Torah, saying, “Let us come and receive this holy inheritance for us and our
children in both worlds.” That night, the Congregation of Yisrael is an adornment
over them, and she comes to unite with the King. Both decorate the heads of
those who merit this. R. Shimon said the following when the friends gathered

“5 Darkhei Teshuva, Yoreh De’ah 89:19.
6 Hiddushei HaGriz al HaTorah, Parashat Yitro.
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with him that night: Let us come and prepare the jewels of the bride...so that
tomorrow she will be bejeweled...and properly ready for the King.47
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The Zohar connects the learning of Shavuot night to the “wedding” between the Jewish
people and the Almighty.

Although this custom is not cited by Rabbi Yosef Karo in the Shulhan Arukh, there is
written evidence of Rabbi Karo holding a night of learning in Salonica, Greece in 1533.
Shela cites a letter from Rabbi Shlomo Alkabetz, a friend of Rabbi Yosef Karo’s, and
author of the Lekha Dodi prayer recited every Friday night, describing that evening and
how it eventually led to Rabbi Yosef Karo’s move to Tzefat.48

By the seventeenth century, this practice was widespread, and Magen Avraham records
the custom of staying awake all night on Shavuot:

The Zohar says that the early pious ones would stay awake all night on Shavuot
and learn Torah. Nowadays, our custom is for most learned people to do so.
Perhaps the reason is based on the fact that the Israelites slept all night long and
God had to wake them when He wanted to give them the Torah, as it says in the
Midrash, and therefore we must repair this.49

There are different customs, however, regarding whether one should learn/recite the
Tikkun Leil Shavuot, a collection of texts selected for study on Shavuot evening, or
whether one should learn “whatever his heart pleases.”

This practice of staying up all night has led to numerous and in-depth discussions
regarding whether or not one who has not slept may recite the morning blessings.
Concerning netilat yadayim, Rabbi Yosef Karo writes that there is a doubt, and Rema

4 Zohar, Parashat Emor 88a.
8 Shela, Masekhet Shavuot.
49 Magen Avraham 494.
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rules that one should wash without a berakha.5° The Mishna Berura, however,
maintains that the Aharonim agree that if one uses the bathroom before Shaharit, one
should then wash one's hands and recite the berakha of “al netilat yadayim.”st
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Since we follow the opinion that the birkot hashahar, the morning blessings, are recited
regardless of whether or not one actually received the benefit described by the specific
berakha, it would seem to follow that one should recite these berakhot even if one was
awake all night, as they are a daily obligation. This, indeed, is the ruling of the Arukh
HaShulhans? and Arizal. The Mishna Berura, however, cites those who question
whether one who did not sleep should recite “E-lokai neshama” and “hamaavir sheina,”
and therefore suggests that one hear these berakhot from someone who has slept.s3

The Mishna Berura cites a debate among the Akharonim regarding the birkot haTorah:
Hayei Adam, Peri Hadash, and the Gra rule that one should not say the birkot haTorah
if one was awake all night, while Magen Avraham and Eliya Rabba rule that one should
say the berakhot. Ideally, one should try to hear the berakhot from another person who
has slept, but if this is not possible, one may have in mind that the second blessing
preceding the morning Keriat Shema (“Ahava Rabba” in Ashkenazi congregations and
“Ahavat Olam” in the Sephardic tradition) should exempt him from birkot haTorah.
One should then study a verse or Mishna after one’s tefilla.54

Interestingly, the Mishna Berurass cites the opinion of Rabbi Akiva Eiger, who offers a
brilliant solution to this quandary. He suggests that if one engages in sheinat keva
(significant slumber) the day before, one may then recite birkot haTorah the next
morning, even if one remained awake all night. He argues that, “mimah nafshakh,”

%0 Shulhan Arukh and Rema 4:13.

>L Mishna Berura 4:30 and in Bi'ur Halakha, s.v. veyitlem.
°2 Arukh HaShulhan 46:13.

%3 Mishna Berura 46:24.

> bid., 47:28.

*® |bid.
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whichever opinion one follows, one would be so obligated — if the berakha is meant to
be recited daily regardless of whether one slept, one should always recite it on Shavuot
morning, and if is considered a birkat hamitzva, then it should be recited after any
interruption, such as a long afternoon nap! Therefore, everyone would agree that in such
a case one should recite birkot haTorah in such a case.
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Greenery

Another well-known custom of Shavuot is to adorn the beit knesset with greenery. Over
the course of centuries, this custom developed in different directions, and numerous
reasons were given for this practice. Some even expressed opposition to this practice.

It seems that this custom first developed in fifteenth-century Ashkenaz. Rabbi Yaakov
Moellin (1360-1427), known as Maharil, records that it was customary to cover the floor
of the beit knesset with flowers, “lesimhat haregel” (for the joy of the festival).5¢ While
Maharil speaks of adorning the beit knesset, the Sefer Leket Yoshers? writes that his
teacher, Rabbi Yisrael Isserlin, author of the Terumat HaDeshen, put greenery on the
floor of his home. It seems that the purpose of this early German custom was to beautify
and refresh the beit knesset, or even one’s house, in honor of the festival. Indeed, these
sources emphasize that “besamim,” pleasant-smelling greenery, was placed on the
floors.

Writing over a century later in Poland, Rema offers a different reason: “It is customary
to place greenery in the beit knesset and the homes as a remembrance of the happiness
of the giving of the Torah.”58 In what way does greenery remind us of the giving of the
Torah? Rabbi Mordekhai Yoffe (1530—1612) explains in his Levush Malkhut, that the
greenery reminds us of the plants that adorned Har Sinai, as the verse warns, “neither

* Mabharil, Minhagim, Hilkhot Shavuot, 2; see also Sefer HaMinhagim of Rabbi Isaac Tyrnau, Hagahot
UMinhagim, Hag HaShavuot.

°" Leket Yosher, vol. 1, p. 150.

°% Rema 494:3.
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the flocks nor herds should feed before that mount” (Ex. 34:3) — implying that the
mountain was filled with plant life.59
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Magen Avraham offers a third reason.®° He records that it is customary to place trees in
the beit knesset on Shavuot to remind us that the fruits of the trees are judged on
Shavuot (Rosh HaShana 1:2) and that we should pray for them.

Hayei Adam records that the Vilna Gaon abolished the custom of putting trees in the
beit knesset, as it resembles the current custom of non-Jews.6! Despite the Gaon’s
objections, however, it is common practice to adorn the beit knesset with greenery for
Shavuot, and the Akaronim offer numerous defenses of this practice.

EE S S S G S SR S

%9 | evush Malkhut 494.
® Magen Avraham 494:5.
1 Bi'ur HaGra 131:13; see also Maase Rav 196:2.
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Ms. Dena Freundlich

“ONCE UPON A TIME.. THE STORY
N TOLD BY THE CHAGIM”

The Torah spans several thousand years, starting with the
creation of the world and continuing with the flood, the Avot, the
exodus from Egypt, and the years in the desert. Over the course
of these thousands of years, numerous events transpired that
were so significant they could easily have justified the creation of a holiday to
memorialize them every year. For example, God could have mandated an annual holiday
to commemorate the end of the flood, or Akeidat Yitzchak, or the first time He spoke to
Avraham, to name a few possibilities. Yet, despite thousands of years’ worth of history
and events, a surprising fact emerges: all three of the holidays that comprise the
shalosh regalim — Pesach, Shavuot, and Sukkot — commemorate events that
took place in the self-same year. Pesach celebrates the exodus from Egypt which
took place on the 15t of Nissan in the Jewish year 2448. Seven weeks later, the
Israelites accepted the Torah, which is the event the holiday of Shavuot recreates.
Regarding the holiday of Sukkot, the Torah tells us explicitly:

In booths you shall dwell for seven days WT YN DD NYIV 1IWN MDA
so that your generations will know that I 1 DX YNAVIN MDD D DIIMMNT
housed B'nei Yisrael in booths when I took D8 NIND DNMIX ONININA DRI

them out of E L.
S Egyp M-213: 9 NP

Vayikra 23:42-43
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Since it is most probable that God began sheltering the Jewish nation in booths®2
immediately upon saving them from Egypt rather than leaving them homeless for an
initial period of time, it emerges that the third holiday of the shalosh regalim recreates
an occurrence that began the very same year as its two counterparts.
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The significance of Pesach, Shavuot, and Sukkot recollecting events that took place in
the same year is that it indicates that each is not an isolated holiday meant to celebrate
an independent event, but rather all three are integrally connected parts of one
continuous story.

We all recognize the fundamental connection between Pesach and Shavuot; after all, we
count Sefirah to directly link the exodus from Egypt to Matan Torah. However, what
role does Sukkot play in this story? Upon closer inspection, it is not even clear what
significance the booths possess at all, that they merited an entire week-long holiday
when the binding of Isaac and the manna in the desert did not. But once one recognizes
that the booths are in some way linked to yetziat Mitzrayim, the question becomes all
the more pressing: What eternal significance do these booths possess at all, and what
critical insight do they add to the exodus narrative in particular?

Recognizing that our sukkot are meant to recreate the booths in the desert raises a
second anomaly: Sukkot’s baffling placement in the calendar. Since the Torah explicitly
tells us that we are to build sukkot to remind ourselves of the booths in which God
housed us in the desert, it would seem that this holiday should be celebrated
immediately after Pesach, since that is when we entered the desert and presumably
began being housed in the booths. Yet instead of being placed in Nissan where it would
chronologically belong, the holiday of Sukkot is not celebrated until six months later in
Tishrei,t3 only two weeks after Rosh Hashanah and a mere five days after Yom Kippur!

62 Regardless of whether they were literally booths (sukkot mamash) or the ananei hakavod, as debated by Rabbi
Akiva and Rabbi Eliezer on Sukkah 11b.

% The Tur addresses this question in Orach Chayim 625. He posits that Sukkot was not placed in Nissan when the
weather is beautiful because everyone sits outside in the shade then of their own volition. In Tishrei, the rainy
season begins so it is recognizable that we are sitting outside because of a Divine command. Interestingly, the

—_—
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The question is thus compounded: Why isn’t Sukkot immediately after Pesach where it
belongs, and why is it instead immediately after Yom Kippur?
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To more deeply understand both the significance and the timing of Sukkot, one must
first reexamine the holiday that precedes it, Shavuot.

We usually view the annual cycle of Jewish holidays as beginning in Tishrei with the
New Year holiday of Rosh Hashanah, followed closely by Yom Kippur and Sukkot.
However, once we recognize that through our celebration of Pesach, Shavuot, and
Sukkot, we are reliving the experience of one single momentous year, it follows that the
chagim should be experienced in the chronological order of how the events unfolded
that year.

Thus, the beginning should not be Rosh Hashanah, but rather, Pesach, which celebrates
the Exodus. And in fact, the Torah calls Nissan, the month during which Pesach falls,
the Rosh Chodashim, the first of the months,®4 and Rosh Hashanah’s Tishrei is called
the seventh month!6s Similarly, Mishnah Rosh Hashanah 1:1 says, nmwn wx 02 TN
nDYYI 03915 - the first of Nissan is Rosh Hashanah for kings and for the Festivals.

Shavuot, then, which is celebrated only seven weeks after Pesach, does not fall toward
the conclusion of the year, but is instead closer to the beginning. At first glance, this
seems perplexing, even anticlimactic. Shavuot would seem to have been the perfect
culmination of the year, the perfect “happily ever after,” for this is when Am Yisrael

Rambam in Moreh Nevuchim 111:43 suggests the opposite — that the timing of Sukkot is because “it is possible to
live in the tabernacle during that season, there being no great heat nor an uncomfortable rain.” The Ibn Ezra on
Shemot 23:43 proposes, contrary to what | assume above, that Bnei Yisrael did not actually construct booths
immediately upon their exodus from Egypt since they had God’s cloud protecting them from the sun. The booths
were not necessary until Tishrei when the weather turned colder. The Vilna Gaon (in his commentary to the
opening pesukim of Shir HaShirim) suggests that our sukkot do not commemorate the moment Bnei Yisrael initially
began being protected by the ananei hakavod upon leaving Egypt, but rather the moment the ananei hakavod
returned to Bnei Yisrael after they were forgiven for Chet HaEgel, which occurred in Tishrei. This article will
suggest yet another possible explanation.

8 Shemot 12:2 — "mawn *wn> 032 X7 PWRA W WX 039 A1 WA

% VaYikra 23:24, 27, 34



https://www.facebook.com/MidreshetLindenbaum/?fref=ts
https://www.youtube.com/channel/UCKyRAF53wy3g7RQ9GZcqivA
http://www.midreshet-lindenbaum.org.il/

MARIA AND JOEL FINKLE OVERSEAS PROGRAM

OHR  AMIDRESHET
goN: LINDENBAUM

received the Torah and our nationhood gained its purpose. However, upon closer
inspection, it is evident that it absolutely cannot be “The End” because Matan Torah
does not, in fact, have a happy ending. A mere forty days after the most awesome Divine
revelation in all of history, Moshe descends from Mount Sinai to find the nation
worshipping a Golden Calf. And Moshe reacts by smashing the luchot, effectively
obliterating the Divine covenant that had been enacted on Shavuot. Thus, Shavuot
cannot be the final holiday of the year or the year would end in tragedy, with our
relationship with God in ruins, our covenant with Him null and void.
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The day that Moshe shattered the luchot was none other than Shiva Asar B'Tamuz, a day
designated for fasting and mourning throughout the generations. We don’t usually
associate Shiva Asar B'Tamuz with Shavuot since we generally connect it to the Beit
HaMikdash; after all, it laments the breaching of the city walls and initiates the three
weeks of mourning that lead up to Tisha B’Av. However, the Mishnah in Ta’anit 4:6
explicitly states that the 17th of Tammuz mourns five different tragedies, the first of
which was the breaking of the Luchot.%¢ Thus, interestingly, not only are Pesach,
Shavuot, and Sukkot all part of the story that unfolded that first year following the
Exodus, but Shivah Asar B'Tammuz is as well.

Thankfully, however, Shavuot and Shivah Asar B Tammuz are not the end of the story.
After shattering the luchot, Moshe proceeds to punish the people. He burns the egel,
grinds it up, scatters the dust into water, and gives it to Bnei Yisrael to drink. He
confronts Aharon, declares, “>9x 'n5 »,” and when Bnei Levi respond to the call, he
instructs them to kill their brethren who have sinned. The next day, Moshe announces
that now that the most serious perpetrators have been punished, he is ready to approach
God and beg for amnesty and mercy. And so he ascends for an additional forty days and

% See Rabbi Yitzchak Etshalom’s article, “Sinai and Tziyyon,” on Yeshivat Har Etzion’s Virtual Beit Midrash
(www.vbm-torah.org/3weeks/3wyitz.htm) where he suggests that all five of the tragedies mourned on 17 Tammuz,
even those that seem primarily Beit Hamikdash-related, fundamentally represent a rejection of Sinai. He posits that
“Rejection of Sinai” is the central theme of Shivah Asar B’Tammuz. Thank you to Rachel Weber for bringing this
article to my attention.
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nights, this time to plead for forgiveness.®” He then descends only to be called up once
again, on Rosh Chodesh Elul, which we now designate as the beginning of the intense
Teshuvah period.
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Forty days later, Moshe triumphantly descends again, this time carrying with him the
second luchot, signifying God’s forgiveness of His people. If one performs the
calculations, as Rashi does in his commentary to Shemot 33:11, one comes to the
startling realization that the day when God revealed His willingness to once again enter
into a covenant with Am Yisrael was none other than the tenth of Tishrei, more
famously known as Yom Kippur.

Thus, the “original” Yom Kippur took place the same extraordinary year during which
the events that generated Pesach, Shavuot, Shivah Asar B'Tammuz, and Sukkot all
occurred. And we see that Shavuot is not only linked to Pesach, which is evident since
we count the Omer between the two, but it is also integrally connected to Yom Kippur,
for that is when the luchot and covenant that were originally forged on Shavuot but
subsequently shattered, are reinstated. Yom Kippur is thus not only the climax of Rosh
Hashanah, but also the ultimate culmination of Shavuot.

Recognizing this aspect of Yom Kippur has far-reaching implications for the significance
and meaning of the day. We generally think of Yom Kippur as a day to introspect, pray,
fast, and focus on our personal and national relationship with our Creator. It is of
course about all of these critical notions. However, appreciating its historical
significance as the day on which the second luchot were given, essentially as Matan
Torah Part II, enhances it with a powerful new dimension as well.

The giving of the second luchot is often viewed simply as an addendum or postscript to
the first, original Matan Torah. But an examination of the pesukim reveals that the

%7 Shemot 32:19-31. Interestingly, the 9" of Av happens to fall out during these days when Moshe is imploring God
to forgive Bnei Yisrael but their fate is uncertain. However, Klal Yisrael’s “bechiya le’chinam” during Chet
HaMeraglim that establishes Tisha B’Av as a day of mourning le’dorot does not occur until the following year, Bnei
Yisrael’s second year in the desert.
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second luchot were given amongst a Divine revelation of their own, one which rivaled
that of the initial Matan Torah and may even have surpassed it as being the most intense
Divine revelation in history.
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God agrees to grant the second luchot as a result of Moshe’s compelling pleas on behalf
of the people in the wake of Chet HaEgel. The back and forth negotiations that take
place between Moshe and Hashem during this encounter are very enigmatic. Moshe is
supposed to be asking for forgiveness for the people, but instead, he asks for some type
of private showing of the Divine. Surprisingly, God acquiesces to these brazen demands.

And [Moshe] said, please show me Your glory. : TT29 NN NI PININ NN
And [God] said I will make all my goodness DY 7210 55 PAYN NN ININN
pass before you, and I will proclaim the name o TI90 N DV OINIRIPY T
of God before you... you will not be able to see 3 9)9 NN NNXIY DN NI ININRN
My face since no human can see My face and 1IN N DTN IR RO

live. And it shall be that when My glory passes :IND DY NANN NN DIPN TN
by that I will put you in a cleft of the rock and NP PNHNYI >TID 72Ya P

will cover you with My hand while I pass by; 972y TY OV 29D YNOW I8N
and I will take away My hand and you shall see | YANKX NX NN Y99 NN SNIOM
My back, but My face shall not be seen. $INTY NI )N
Shemot 33:18-23 -1 )9 MY

It is in the pesukim immediately following this awe-inspiring promise of Divine
revelation that God commands Moshe to carve out the second set of tablets.®8 The
pesukim then describe the following remarkable experience:

God descended in a cloud and stood with him there ‘ MY AN PYA N TM

8 Shemot 34:1-4.
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and he proclaimed the name of God. And God N 92y "N DY1A XIP OV
passed by before him and proclaimed, “Hashem, OP NN NP MDY
Hashem, Almighty, merciful, and gracious, slow to 29 DYAN TIN IN OINT
anger, and abounding in kindness and truth. He TON X)) NNONY TON
preserves kindness for thousands (of generations), YV 1Y XY DYAIND
forgiving iniquity, transgression, and sin, and PN IRLM
acquits.

It is in the afterglow (literally — see Shemot 34:29) of this experience of the Divine that
Moshe actually inscribes the tablets with the Ten Commandments and brings them
down to the people. Thus, the giving of the second luchot was not simply an
afterthought to the initial Matan Torah, but was accompanied by its own independent
experience of intense Divine Revelation and the revelation of the Thirteen Attributes of
Mercy.

Furthermore, not only were the second luchot accompanied by an experience of the
Divine, but this revelation may have been even more powerful than the initial Matan
Torah itself. At the first luchot, the people experienced God amidst thunder, lightning,
smoke, and clouds, while at the second luchot, God showed Himself to the greatest
degree that a human being could possibly withstand; He passed before Moshe and even
had to cover Moshe with His hand so as to protect him from the intensity of what he was
witnessing. In addition, at the initial Matan Torah, God revealed His laws — the Ten
Commandments, but at the second luchot, He revealed His Thirteen Attributes of
Mercy, i.e. His qualities, His personality, so to speak. In fact, it was not after the initial
Matan Torah that Moshe’s face glowed, but only after this Thirteen Middot revelation.®9
Thus, though the revelation that accompanied the first luchot was unique in that it was
to the entire nation, the revelation associated with the second luchot is unrivaled in
terms of its quality and intensity - the degree to which God allowed Himself to be
experienced by man.

8 Shemot 34:29.
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Yom Kippur is transformed by its identification as the day on which the second luchot
were given. The mitzvot which most characterize the day are the five inuyim - refraining
from eating and drinking, wearing shoes, washing, using lotions, and marital intimacy.
The message of these restrictions seems to be to remove ourselves from our physicality
on this awesome day, and instead to focus exclusively on our spiritual essence. While
this undoubtedly is a central theme of Yom Kippur, recollecting that the first Yom
Kippur in history is also Matan Torah Part II gives the inuyim an additional level of
meaning: They may also be our way of reenacting Moshe receiving the second luchot.
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One of the miraculous aspects of Moshe’s time in shamayim was “ X5 D1 558 89 DNY
nnv” - He did not eat bread or drink water.”7° Fasting is thus not just about removing
ourselves from the physical, but is our way of recreating Moshe’s encounter with the
Divine. Similarly, we refrain from wearing leather shoes, just as Moshe was instructed
by the burning bush, “75) Syn 799w bv” - Remove your shoes from your feet.7* In fact,
the Gemara Berakhot 62b derives from this pasuk a general prohibition against ever
wearing shoes on the Temple Mount — shoes are inappropriate when in the presence of
the shechinah. Likewise, marital relations are forbidden on Yom Kippur, which is
reminiscent of the fact that Moshe separated from his wife in order to be prepared to
receive prophecy at any moment, and that before Matan Torah all Jews were instructed
to refrain from relations with their spouses in preparation for their encounter with
God.”2 Clearly, our observance of the five inuyim is not just about removing ourselves
from physicality; it is also our way of reliving the giving of the second luchot, which took
place on this day.

Similarly, the climax of Yom Kippur during the times of the Beit HaMikdash was the
Kohen Gadol entering the Kodesh Kadashim - the one and only day of the year that a

0 Shemot 34:28.
™ Shemot 3:5.
2 Shemot 19:15.
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human being could do so. Clearly this was a reenactment of Moshe ascending for the
most intense encounter with God that is humanly possible.73
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The teshuvah we do on Yom Kippur, then, is not an end unto itself; it is the means
through which we become worthy of drawing closer to God than we ever have before.
Experiencing new heights in the intensity of our relationship with the Almighty is the
ultimate goal and essence of Yom Kippur.

Yom Kippur, then, would seem to be the perfect conclusion to the remarkable story we
relive annually as we observe the holidays. The story of this extraordinary year begins
with the Exodus, seems to climax with Matan Torah forty days later, but comes crashing
down on the 17th of Tammuz with the shattering of the luchot. However, on the tenth of
Tishrei, the relationship has been repaired, the luchot have been given again, and the
covenant has been reinstated, all amidst an intense Divine Revelation and issuing of
Divine Forgiveness. It would seem that Yom Kippur should have been the grand finale,
the conclusion of this remarkable year. Yet, a mere five days later, on the 15t of Tishrei,
another holiday commences — Sukkot, which seems superfluous and anticlimactic. This
brings us back to the questions which we posed at the outset - what is Sukkot doing here
where it does not even chronologically belong? What is the significance of these booths
and what do they add to the story?

To discover the answers to these questions, we must look back to Tanakh and explore
what actually happened that formative year right after Hashem forgave the Jewish
people and granted them the second luchot on Yom Kippur. Klal Yisrael’s immediate
next undertaking was to throw themselves into the construction of the Mishkan.74 The

3 Both Rav Avrohom Gordimer (www.ou.org/torah/gordimer/5764/yomkippuré4.htm) and Rav Yair Kahn
(www.vbm-torah.org/roshandyk/yk57-yak.htm) make this point.
™ Shemot perakim 35-40.
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fact that immediately after Yom Kippur we begin to construct sukkot”s indicates a link
between the mishkan and our booths.7¢
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There are also compelling parallels between the mishkan and our sukkot. For example,
since the Mishkan needed to be repeatedly taken apart and reconstructed so as to
accompany Bnei Yisrael on their travels through the desert, it was a temporary
structure. This is highlighted by its appellation, “Ohel moed,” — tent of meeting, in
contrast to the Temple, which is designated the Beit HaMikdash — House of Holiness.
Similarly, one of the critical characteristics of a sukkah is that it must be a temporary
structure; if it is too permanent, it is invalid for the mitzvah.77 In addition, the seven day
Sukkot holiday followed by Shemini Atzeret is reminiscent of the inauguration
ceremony for the Mishkan,”® which lasted for seven days, followed by the final Yom
HaShmini.79 Thus, in addition to symbolizing the booths in which God housed Bnei
Yisrael in the desert as the peskuim explicitly tell us, it seems clear that our sukkot also
represent the Mishkan.

To fully appreciate the implications of us symbolically constructing the Mishkan every
year immediately after Yom Kippur, we must analyze the significance of the building of
the Mishkan that eventful year in the desert. There could not have been a more
powerful expression of God’s genuine forgiveness of Klal Yisrael than the Mishkan. This
is because the Mishkan is precisely what hung in the balance during those fearful days
when Moshe pleaded with Hashem to forgive Bnei Yisrael for Chet HaEgel; if God had
not fully forgiven them, there would have been no Mishkan. This is for two reasons.
First, as the Ramban convincingly elucidates on Shemot 25:1, the grand purpose of the

" The Rama codifies the practice of beginning to construct one’s sukkah literally on Motzai Yom Kippur both in the
last siman of Hilchot Yom HaKippurim (624:5) and in the first siman of Hilchot Sukkah (625:1).

" In fact, according to the Vilna Gaon (in his commentary to Shir HaShirim 1:4), the construction of the Mishkan
actually began on exactly the fifteenth of Tishrei, what we celebrate as the first day of Sukkot!

" See Gemara Sukkah 2a.

"8 Described in VaYikra 8-9.

™ This parallel even has practical halachic ramifications. The Gemara Sukkah 43a derives that the mitzvah of eating
in a sukkah applies at night as well as during the day based on a gezeirah shavah with the Shevah Yemei Miluim,
rejecting a competing comparison with the mitzvah of lulav, which applies only during the day.
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Mishkan was to serve as a permanent Matan Torah so that experiencing closeness with
the Divine would not be a one-time event frozen in history but that the Shechina should
dwell as a constant presence at the center of Am Yisrael’s camp. Thus, once the brit of
Matan Torah was severed by the shattering of the Luchot, there obviously could not and
would not be a structure meant to perpetuate this now obsolete event. Second, the
reason the Mishkan would have been able to serve as a true “mini-Har Sinai” is that its
entire purpose was 705N >N w1pn * wyy— Make for me a sanctuary and I will
dwell among them.8° However, even though Moshe convinced Hashem not to utterly
destroy Bnei Yisrael in the wake of Chet HaEgel, the relationship between God and the
Jewish people was severely damaged. Rabbi Menachem Leibtag8: points out that prior
to Chet HaEgel, when God describes the malach who would lead Bnei Yisrael into Eretz
Yisrael, He says, “¥27p2 »mw » poywab xw 89 95” — He will not forgive your sins for My
name is in him.82 In stark contrast, when he describes the malach after the Sin, He says,
“I972 799K 19 NN 9IY NYP DY YD TAIPA NYYX K917 - For I will not go up amongst you
because you are a stiff-necked people, lest I destroy you on the way.83 This new
distance that God is now imposing between Himself and the people is not meant simply
to punish them; rather it is the logical and necessary consequence of Bnei Yisrael’s
behavior. If God dwells in their midst, their sins necessitate immediate and harsh
retribution. Therefore if God is to avoid destroying them, He has no choice but to move
out. And in fact, this is precisely what He does; He instructs Moshe to move the Ohel
Moed »nnnn ya pnan mnnd \inn» - outside the camp far from the camp.84 1f God cannot
dwell among us, if He cannot and will not fulfill “051na >ny5v»,” then by definition there
can be no Mishkan.
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However, Moshe refuses to accept this state of affairs, and he boldly challenges God to
change His mind. As we discussed earlier, he essentially demands some type of

8 Shemot 25:8.

81 \www.tanach.org/shmot/kitisa.doc
8 Shemot 23:21.

8 Shemot 33:3.

8 Shemot 33:7.

n LIKE US You i SUBSCRIBE @ www.midreshet-lindenbaum.org.il



https://www.facebook.com/MidreshetLindenbaum/?fref=ts
https://www.youtube.com/channel/UCKyRAF53wy3g7RQ9GZcqivA
http://www.midreshet-lindenbaum.org.il/

MARIA AND JOEL FINKLE OVERSEAS PROGRAM

OHR  AMIDRESHET
goN: LINDENBAUM

personal one-on-one experience of Divine revelation, and God surprisingly accedes to
this request by passing before Moshe and proclaiming to him the Thirteen Attributes of
Mercy. This was more than God simply revealing to Moshe His character traits; this was
God changing His character traits. As Rabbi Leibtag has convincingly developed,8s the
yud gimmel midot are God’s vehicle for radically altering the rules of how He will
interact with Bnei Yisrael. Rabbi Leibtag points out that Hashem embedded a number
of His traits within the Ten Commandments that He revealed on Har Sinai. They
include “zp 9p” - a zealous God,8¢ “D»a 5y max Ny 7" — remembering the sin of
parents upon their children,87 and “n npy» &Y »3” - for God will not forgive (he who says
His Name in vain).88 These harsh characteristics stand in stark contrast to the way that
God describes Himself in the yud gimmel middot harachamim: “ym o 5p” — a
merciful and gracious God, “nxom ywa )y xwn” - forgiving iniquity, transgression, and
sin, and “npn” — and acquits.89
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Since the yud gimmel middot change the rules of God’s interaction with Am Yisrael and
introduce mercy into the equation, they make it possible for God to move back in with
Klal Yisrael without having to destroy them every time they sin. Thus, the yud gimmel
middot, the content of the revelation that accompanied the giving of the second luchot
on Yom Kippur, are precisely what enables “v’shachanti betocham” to be fulfilled, Matan
Torah to be perpetuated, and the Mishkan to be built! And in fact, immediately after
this revelation to Moshe, the next thing described in the pesukim is the command to
carry out the construction of the Mishkan.o0

& \www.tanach.org/shmot/kitisa.doc

8 Shemot 20:4 within the second commandment (not to have other gods)

8 Also in Shemot 20:4 within the second commandment. R. Leibtag notes that almost the identical phrase is
repeated in the context of the Yud Gimmel Middot HaRachamim, but he points out that the phrases’ contexts
indicate that they are to be interpreted differently, as Rashi does.

8 Shemot 20:7 within the third commandment.

% Shemot 34:6-7. R. Leibtag brings 3 additional examples of middot that change from pre to post Yud Gimmel
Middot.

% Shemot 35.
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This might explain why even after delineating in exhaustive detail all the instructions for
building the Mishkan in Parshiot Terumah and Tetzaveh,9 the Torah repeats every
detail of the actual construction in Parshiot VaYakhel and Pekudei.92 God could have
simply summed it up in one short line — “And they built it exactly as God had
commanded them.” However, because Chet HaEgel took place in the interim between
the command and the execution, the execution almost didn’t take place at all. The
details are spelled out again because each and every piece of the Mishkan is a testament
to God’s intimate relationship with us, and drives home the message that He has
wholeheartedly forgiven us and is going to move in with us after all.
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Thus, nothing could be more fitting than going straight from Yom Kippur into the
holiday of Sukkot. The teshuvah we have done is concretized and channeled into our
constructing a physical structure for the Almighty. And the forgiveness that we have
hopefully earned from God is given tangible expression by the Divine command to
construct a dwelling in which God will reside together with us. And it seems that God
does in fact come to dwell in our sukkot and give it a unique kedushah.

Just as the Heavenly name (i.e. sanctification) Dy DMV DY DNV DVYO
attaches itself upon a chagigah offering, so too the DIV DV DN T2 NINN
Heavenly name attaches itself upon a sukkah. 150N Dy
Gemara Sukkah 9a Kol )]

In fact, the Gemara there derives a practical halachah from the kedushah that inheres in
the sukkah — it is prohibited to use the sukkah9s for personal benefit throughout the
chag.94 Similarly, the Mishnah Berurah writes, “Since the holiness of a sukkah is very
great, one should minimize mundane talk in it, and instead speak in it only holiness and

°! Shemot 25-31.
% Shemot 35-40.
% There is a machloket whether the issur hana’ah applies only to the s’chach or also to the walls.
% This halachah is codified in the Shulchan Aruch Orach Chayim 638:1.
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Torah.”95 Also, and perhaps most notably, the minimum height of a sukkah, ten
tefachim, is based on the height of the aron, the focal point of the Mishkan.%
Significantly, the Gemara explains that the reason the aron had to be ten tefachim high
was to enable God to reveal Himself upon it97 since God does not descend within ten
tefachim of the ground.o® The fact that the minimum height of our sukkot is also ten
tefachim indicates that our sukkot, like the aron, are designed to be places for the
shechinah to descend and interact with us.99
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Armed with this new appreciation of the significance of our sukkot, we can answer the
questions we posed about Sukkot at the outset. If the booths in the desert had been the
totality of what we commemorate with our sukkot, then the holiday probably would
have been five days (or even fewer) after Pesach, rather than five days after Yom Kippur.
However, the booths were probably not, in fact, the most significant element of Bnei
Yisrael’s sojourn in the desert, and did not generate a holiday on their own merit alone.
Rather, our sukkot serve a dual function and simultaneously represent not only the
booths but also the Mishkan.0¢ Thus, it makes perfect sense that they are worthy of
being at the center of a holiday of their own, and that the ideal time to build them is
right after receiving God’s forgiveness on Yom Kippur. This atonement is concretized by
God granting permission to carry out the construction of the Mishkan so that He can
dwell in the midst of His people, as He does with us in our sukkot.

% Orach Chayim 439, se’if katan 2 — "77m 7wI7P DX % 72 727 917 1272 72 byn? MK TRA 72173 7907 DeTPw "
% Sukkah 4b-5a.

7 As it says in Shemot 25:22, “MTya 1198 99 WK 0221737 2w Pan DM HYn TNX *n1aT aw T2 7y — There | will
meet with you and | will speak with you from above the covering, from between the two keruvim which are upon
the Ark of Testimony.

% The Gemara (Sukkah 5a) explains that this is because God gave the land to Man, as it says in Tehillim 115:16,
“QTN °139 N3 PR 10 20w 20wn” — As for the heavens, the heavens are God'’s, but the Earth He has given to
Mankind.

% For an elaboration of some of these examples, as well as a few more, see Rav Moshe Taragin’s article, “House of
Shekhina and Apocalyptic Shelter: Two Approaches to the Symbolism of Sukkah” at vbm-torah.org/sukkot/sk60-
mt.htm. Interestingly, however, he posits that the central source of the sukkah’s kedushah is its identification with
the ananei hakavod, though he notes its role as a “pseudo-mishkan” as well.

1% The booths and the Mishkan actually express the same fundamental message — bringing God into daily life.

—_—
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What we have seen is that every one of the Biblical holidays, with the sole exception of
Rosh Hashanabh, 10t has its historic roots in the same one year. Thus, through the cycle
of our holidays each year, we relive the remarkable series of events that unfolded during
one single seminal year in Klal Yisrael’s history. The story of that year begins on the 15t
of Nissan when God takes us out of Egypt (Pesach). Then seven weeks later, on the
sixth1o2 of Sivan, a monumental climax is reached when Hashem gives us the Torah on
Mount Sinai (Shavuot). However, our honeymoon is short-lived; on the 17th of Tammuz
(Shivah Asar B'Tammuz), we are discovered worshipping a Golden Calf, leading to the
shattering of the luchot and the fracturing of our covenant and relationship with God.
But then on the tenth of Tishrei (Yom Kippur), God grants us forgiveness and gives us
the second luchot amidst an awe-inspiring divine revelation. This revelation consists of
His Thirteen Attributes of Mercy, which enable Him to reestablish an intimate
relationship with us and move back in with us in the Mishkan (Sukkot) so that the
revelation of Matan Torah can be an ongoing experience in our lives.
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As we annually recreate the ups and downs of that extraordinary year, there will
inevitably be low points in our own personal and national relationship with God, but the
cycle of the chagim provides inspiration that forgiveness, a fresh start, and renewed
intensity are always possible, and that the end will hopefully be an intimate relationship
with God in which He is a permanent part of our lives.

K KKK KKK KKK

1% Though Rosh HaShanah’s historical origin lies in the Creation of the World more than two thousand years before
the Exodus, it too has been considerably affected by that crucial year. Its significance as Yom HaDin has taken on
additional magnitude as a result of its proximity to Yom Kippur, transforming it in many ways into a preparation for
the ultimate teshuvah, reconciliation, and revelation that are soon to occur.

192 Or seventh — it is a machloket between the Chachamim and R’ Yosi in Masechet Shabbat 86b-87a.
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Rav Menachem Leibtag

“SHAVUOT AND
MATAN TORAH”

When the Torah wishes to inform us of the 'historical' reason
for a holiday, it certainly knows how to do so. Take for
 example the two other pilgrimage holidays - "chag ha'matzot"
& "succot": Even though these holidays are also presented
from their 'agricultural’ perspective (see Shmot 23:14-17), the
Torah informs us of their historical perspectives as well (see
Shmot 12:17, 13:3 etc. and Vayikra 23:42-43).

Therefore, it is simply baffling that the Torah presents Shavuot ONLY from its
agricultural aspect, without mentioning even a word about its connection to events of
MATAN TORAH! In this shiur, we attempt to understand why.

SHAVUOT IN THE BIBLE

Before we begin our shiur, let's verify our statement that Shavuot is presented solely
from its agricultural perspective by quickly reviewing the five 'parshiot’ in which it is
mentioned:

I. Shmot 23:15 = "v'et chag ha'KATZIR bikurei ma'asecha”
[the HARVEST holiday - the first fruits of your work]

II. Shmot 34:22 = "v'chag shavuot... bikurei KTZIR CHITIM"
[Feast of Weeks, the first fruits of the wheat harvest]

ITI. Vayikra 23:15-21: "u'sfartem lachem..."
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"And you shall count from the time you offer the OMER offering (from your first
harvest/ see 23:10) seven weeks... and you shall offer a new MINCHA to God..."
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IV. Bamidbar 28:26 = "u'v'yom ha'BIKURIM..."

"And on the day of the first fruit offering, when you bring a new MINCHA to God on
Shavuot..."

V. Devarim 16:9-12 = "...m'ha'chel chermesh b'kamabh..."

"Count SEVEN weeks, starting when the sickle is first put to the standing grain, then
you shall celebrate the holiday of SHAVUOT to God..."

As you review these five sources, note how in each instance Shavuot is presented solely
as a harvest holiday, when we must thank God for our grain crops; while its connection
MATAN TORAH is never mentioned - not even once!

However, when we study the above sources, it also becomes quite clear that there is
ample reason to celebrate SHAVUOT, even without the events of MATAN TORAH.
Considering that grain is man's staple, it is only logical that we are commanded to
celebrate its harvest together with God, in order to thank Him for His providence during
this most critical time of the year.

[Recall also that the custom of the nations of Canaan was to relate the growth of grain to
various local gods such as Baal & Ashera and Dagon etc. This made it even more
important to celebrate Shavuot, to assure that Bnei Yisrael would thank the proper God
and not fall into the traps of AVODA ZARA. For more detail, see Hoshea chapter 2
(which just so happens to be the Haftara for Parshat Bamidbar). See especially Hoshea
2:7,10,14-18 & 23!]

Based on these sources, should we conclude that it is only coincidental that Shavuot falls
out on the date of Matan Torah? Would that explain why Chumash makes no connection
at all between that event and this holiday?
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To answer this question, we must first take issue with our original assumption that the
Biblical date of Matan Torah indeed coincides with the holiday of Shavuot.
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THE DATE OF MATAN TORAH

When the Torah wishes to inform us of the precise date of a certain event, it certainly
knows how to do so. Once again, take for example the events of Exodus. Review Shmot
12:6,12-14,17-18 and 13:3-8, noting how the Torah informs us of the precise date (and
even the time of day) when the Tenth Plague struck and when Bnei Yisrael left Egypt!
Later on, the Torah even records the precise date when Bnei Yisrael arrived at Midbar
Sin (on the 15th of Iyar, see Shmot 16:1).

However, in regard to Matan Torah, the Torah is quite vague. Indeed we are told that
Bnei Yisrael arrive at Har Sinai in the third month (Sivan), but we are not told on what
DAY of the month they arrived:

"In the third month of Bnei Yisrael's departure from the Egypt, ON THIS DAY, they
came to Midbar Sinai." (19:1)

Not only is the phrase "on this day" ambiguous, it is quite difficult to determine how
many days actually transpire between their arrival at Har Sinai and Matan Torah (see
Shmot 19:3-16).

Even if we assume that Bnei Yisrael arrived on the first day of the month (see Rashi 19:1-
"b'yom hazeh"), the lack of a clear chronology in the subsequent events still makes it
impossible to pinpoint that date. Even though it is recorded how Moshe goes up and
down the mountain several times, and that three days are required to prepare for that
special occasion; we never told how many days elapse in the interim.

In the Mechilta (and in Mesechet Shabbat 86b), Chazal calculate that the Torah was
given on either the sixth or seventh of Sivan (see also Rashi on 19:2->19), yet the fact
remains that the Torah clearly prefers to obscure the precise date of this event.
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CALCULATING 'BACKWARDS'
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However, there is an additional manner by which it is possible to calculate the
approximate date of Ma'amad Har Sinai. If we assume that tenth of Tishrei was chosen
as 'Yom Kippur' specifically because it marks the date when Moshe descended from Har
Sinai with the second "luchot" [See further iyun section for a discussion of how we can
prove this.], then we can calculate 'backwards', using the three sets of 'forty days' that
are described in the story of chet ha'egel in Devarim chapter 9.

Working 'backwards' from the tenth of TIshrei; we can arrive at the following
approximate dates of these three sets of forty days:

The last forty days - from 1 Elul until 10 Tishrei.
[when Moshe receives the second Luchot.]
The middle forty days - 19 Tamuz until 29 Av
[when Moshe's prayer for their forgivenss.]
The first forty days - from either 6 or 7 Sivan until 17 Tamuz.
[when Moshe receives the first Luchot.]

These calculations leads us to the conclusion that the Torah was given on either the 6th
or 7th of Sivan (depending if the month of Sivan that year was 29 or thirty days).

However, even if all of the above assumptions are correct, the fact still remains that the
Torah never explicitly mentions the date of Matan Torah, even though it has ample
opportunities to do so!

Thus, we really have a double question. Not only is it strange that Torah makes no
connection between Shavuot and Matan Torah, it doesn't even tell us WHEN Matan
Torah took place!
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Again, the question remains - why?
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To answer this question, we must consider a fundamental difference between the very
nature of these two monumental events in our history: Yetziat Mitzraim and Matan
Torah.

MATAN TORAH: AN UNCOMMEMORATED EVENT

In the Torah, we find numerous mitzvot through which we commemorate Yetziat
Mitzraim, both on the:

ANNIVERSARY of the Exodus: e.g. eating matzah, telling of the story of Yetziat
Mitzraim, korban Pesach etc.; and ALL YEAR ROUND: e.g. "mitzvat bikkurim"
(bringing the first fruits to Yerushalayim), tfillin, shabbat, and the daily recital of "kriyat
shma", etc., all of which the Torah relates to the Exodus (i.e. "zecher l'yitziat
mitzrayim").

In contrast, in Chumash we do not find even one specific mitzvah whose explicit
purpose is to commemorate the events of Matan Torah. [Sefer Devarim does require
that we not forget the events that transpired at Har Sinai (see 4:9-16), but does not
command us to perform any specific positive mitzvah in order that we do not forget that
event! Certainly, those psukim do not require that we commemorate that event on any
specific day. See Further Iyun section for additional sources on this topic.]

Why does the Torah call upon us to commemorate these two events in such dramatically
different ways?

One could suggest that by this manner of presentation, the Torah is sending a complex
message. Even though the Torah provides us ample information to calculate the
approximate date of Ma'amad Har Sinai, its deliberate obfuscation of that date may
suggest that we should not treat Matan Torah as a historically bound event. Instead,
from a certain perspective, each and every day one should feel as though the Torah has
just been given.
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This concept is reflected by the famous Midrash, quoted by Rashi on 19:1:
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"... it should have been written: 'ON THAT DAY'. Why does the pasuk say: 'ON THIS
DAY'? This comes to teach us that the words of the Torah should be considered new to
you - as though they were given TODAY!" (see Rashi Shmot 19:1)

In other words, we should not view Matan Torah as a one time event. Rather, every
generation must feel as though they have just entered into a covenant with God (see
Devarim 5:1-3). Every generation must feel that God's words were spoken to them no
less than to earlier generations. To celebrate the anniversary of Matan Torah as a single
moment in our history could diminish from that meta-historical dimension.

Similarly, in our study of the Mishkan, we showed how the primary function of the
Mishkan was to perpetuate the experience at Ma'amad Har Sinai. [See Ramban on
Shmot 25:1, and the TSC shiurim on Parshiot Terumah & Tezaveh.] From that source as
well, it appears that the Torah would rather we treat Matan Torah as an event that needs
to be perpetuated, more than commemorated.

In contrast to Matan Torah, the Exodus is not an event that must be re-lived. Rather it is
an event that the Torah emphasizes over and over again that we must REMEMBER.
Even if we must ACT as though we went out of Egypt on the seder night (See in the
Hagada - "b'chol dor v'dor chayav adam lirot atzmo k'ilu..."), it is in order that we put
ourselves in the proper frame of mind to praise God and thank Him for our redemption.

Yetziat Mitzrayim was, and should remain, a one time event in our history - our national
birth. As such, it needs to be commemorated. Matan Torah is totally different! It is an
event that must be constantly RE-LIVED, not just remembered, for it is the essence of
our daily existence.

So is it wrong to commemorate Matan Torah on Shavuot? Did Chazal make a 'mistake’
(chas v'shalom) by connecting a 'purely agricultural' holiday with the historical event of
Matan Torah?

n LIKE US You i SUBSCRIBE @ www.midreshet-lindenbaum.org.il



https://www.facebook.com/MidreshetLindenbaum/?fref=ts
https://www.youtube.com/channel/UCKyRAF53wy3g7RQ9GZcqivA
http://www.midreshet-lindenbaum.org.il/

MARIA AND JOEL FINKLE OVERSEAS PROGRAM

oHR  M|DRESHET
goN: LINDENBAUM

Of course not! Is it possible that the most important event in our national history not be
commemorated on its yearly anniversary?!
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In this regard, Chazal strike a beautiful balance between Torah "sh'bichtav" (the Written
Law) and Torah "sh'baal peh" (the Oral Law). Chumash emphasizes one perspective, the
inherent danger of commemorating this event, while tradition balances this message by
emphasizing the other perspective, the historical significance of remembering that day,
by re-living that event.

Therefore, Chazal instituted that just like on "leil ha'seder (Passover eve), when we
spend the entire evening 're-telling' the story of Yetziat Mitzrayim, on "leil Shavuot",
we spend the entire evening engrossed in the study of Torah, 're-living' the experience
of Ma'amad Har Sinai!

SOME BIBLICAL 'HINTS'

Even though the connection between Matan Torah and Shavuot is not explicit in
Chumash, we do find several interesting 'hints' to their connection in Parshat Emor.

THE SHTEI HA'LECHEM

Recall how Parshat Emor is the primary source for the specific details of the special laws
of Shavuot (see Vayikra 23:15-21). That parshia discusses the special offering of the
"shtei ha'lechem" — two loaves of bread, baked as “chametz” from the new wheat harvest
- offered at the conclusion of the 50 days of counting ["sefirat ha'omer"].

As the primary reason for this holiday is to thank God for our wheat harvest, it certainly
makes sense for the Torah to command that we offer special korban from wheat.
However, together with this “shtei ha'lechem”, the Torah also instructs the "tzibur" (the
community of Israel) to bring some additional sacrifices, including an olah, chatat, &
shlamim.
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[The Olah is 7 sheep, 2 rams, and 1 bull, together with the standard goat for the chatat
offering. For the shlamim the tzibur offers 2 sheep, whose meat is waved (‘tnufa’)
together with the "shtei ha'lechem". / See 23:18-20.]
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Even though similar offerings are brought on every other holiday (see Bamidbar
chapters 28 thru 29), Shavuot is unique for it is only time of the year when the “tzibur”
offers a korban shlamim!

Let’s summarize these two unique laws regarding the "shtei ha'lechem" - the special
korban of Shavuot.

1) It is the only korban 'mincha’ offered by the tzibur which is baked 'chametz' (all
other flour offerings must be baked 'matzah").

2) It is the only time during the entire year when the “tzibur” offers a korban
SHLAMIM.

We will now explain how these two laws may relate to the fact that the agricultural
holiday of Shavuot coincides with the time of year when Bnei Yisrael first received the
Torah.

1) CHAMETZ U'MATZAH

Matzah symbolizes the initial stage of a process, whereas the fully risen 'chametz'
symbolizes its completion. Thus, the mitzvah to bake the shtei ha'lechem as 'chametz'
may indicate that Matan Torah should be understood as the culmination of the
redemption process which began with Yetziat Mitzrayim. Just as the "shtei ha'lechem'
marks the culmination of the wheat harvest, the staple of our physical existence - the
historical process which began with the Exodus culminates with Matan Torah, the
essence of our spiritual existence.

In this manner, the agricultural time of year of Shavuot alludes to an educational
message that can help us appreciate the historical event that we commemorate.
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2) KORBAN SHLAMIM

As we noted above, Shavuot is the ONLY holiday when the "tzibur" must offer a korban
SHLAMIM, i.e. the two kvasim which are offered with the SHTEI ha' LECHEM.

To appreciate why this is significant, we must uncover its Biblical precedent.

The FIRST instance where we find a korban SHLAMIM is at the end of Parshat
Mishpatim (Shmot 24:4-8) when the Torah describes the special covenantal ceremony
that takes place at Ma'amad Har Sinai. At this ceremony, Bnei Yisrael proclaim "na'aseh
v'nishma" while entering into a covenant to become God's special nation by accepting
the laws of Matan Torah.

That ceremony included the offering of special korbanot: OLOT and SHLAMIM (see
Shmot 24:5). The blood from these korbanot, sprinkled both on the mizbayach and on
the people, symbolized Bnei Yisrael's entry into the covenant (24:6-8). [The meat of the
shlamim was eaten at the conclusion of the ceremony (24:11).]

Thus we find that the very first korban SHLAMIM is offered as a symbol of Bnei
Yisrael's acceptance of MATAN TORAH. Recall our explanation (see shiur on Parshat
Vayikra) of how a SHLAMIM reflects a joint feast shared by covenantal partners.
Therefore, the korban SHLAMIM, which is presented together with the SHTEI
ha'LECHEM on Shavuot, may serve a symbolic reminder of MATAN TORAH.

In fact, we find two additional instances in Chumash when Bnei Yisrael offer a special
collective SHLAMIM offering - and once again, both relate to Ma'amad Har Sinai:

A) During the YOM ha'SHMINI ceremony (see Vayikra 9:1-5)

B) On Har Eival, when the generation that enters the land re-enacts Ma’amad
Har Sinai and studies its laws! [see Devarim 27:1-8]

1) In many ways, “Yom ha’Shmini”- the day of the dedication ceremony of the Mishkan
— can be considered as an extension of Ma’amad Har Sinai. Considering that God’s
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SHCHINA, which had left Bnei Yisrael in the aftermath of chet ha’egel, now returns to
the Mishkan, and God begins once again to teach Bnei Yisrael - 60 -itzvoth — now from
the Ohel Moed instead of from Har Sinai — we can view this event as parallel to the day
of MATAN TORAH.

1IN

Furthermore, this day marks the first time that God appears to Bnei Yisrael (see 9:4-5)
since He appeared to them on the day when they first proclaimed “na’aseh v'nishma”
(see 24:9-11).

Once again, the korban SHLAMIM offered during this ceremony may reflect the re-
establishment of the covenant of Har Sinai, which was broken due to chet ha’egel.

2) The purpose of the ceremony which God commands Bnei Yisrael to perform on Har
Eival (to teach Bnei Yisrael the Torah and offer korbanot OLOT & SHLAMIM) is clearly
to re-create the experience of MATAN TORAH for the new generation (for most of them
were not present at the original event). Here once again, we find a thematic connection
between the korban SHLAMIM and MATAN TORAH.

Therefore, it is only logical to assume that special korban SHLAMIM that the Torah
obligates us to offer with the SHTEI ha’LECHEM on Shavuot alludes to the deeper
thematic connection between SHAVUOT and MATAN TORAH.

If so, these Biblical ‘hints’ remind us that Shavuot remains as “ZMAN MATAN
TORATEINU?”, even according to Chumash.

K XXX EXXX
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Rav Jonathan Mishkin

“EXAMINE THEM THOROUGHLY -
FOR ALL IS CONTAINED THEREIN”

What is so special about the Aseret Ha'dibrot? Certainly the
importance of these commandments lies in the fact that they comprise
God's communication to the Children of Israel, but that's only begging
the question: why did God choose these statements when addressing
the nation at Sinai? Are the 13 verses in question holier than other
parts of the Torah?

Rabbi Yitzchak Abarbanel (15th century) explains that the Ten Statements were singled out for
such special treatment because they include the 613 Mitzvot that God commanded His nation.
Because God wanted Israel to recognize that He was the author of the entire gamut of Jewish
law, He Himself introduced the Ten Statements which represent the rest of the Torah.

This idea that the Aseret Ha'Dibrot contain all the Torah's commandments is a fairly old one,
finding expression in the midrashim. For example, Bamidbar Rabbah 13:16 states: "The 620
letters from 'Anochi' (Shmot 20:2) to 'kol asher le'rayecha' (20:14) are parallel to the 613
Mitzvot. The seven extra letters represent the seven days of creation, teaching that the world
only exists for the fulfillment of the Torah."

By linking the 10 Statements to the 613 commandments, the midrash explains why the Aseret
Ha'Dibrot were given special treatment by God — their importance is concealed in their depth of
meaning. In what way do the Aseret Ha'Dibrot contain the range of God's message?

Rabbi Avraham ibn Ezra and Avraham bar Hiyya (both 12th century) identify three types of
Mitzvot: those of the heart, those of speech and those of action, each category manifested in
positive and negative commandments.

n LIKE US You i SUBSCRIBE @ www.midreshet-lindenbaum.org.il



https://www.facebook.com/MidreshetLindenbaum/?fref=ts
https://www.youtube.com/channel/UCKyRAF53wy3g7RQ9GZcqivA
http://www.midreshet-lindenbaum.org.il/

MARIA AND JOEL FINKLE OVERSEAS PROGRAM

oHR  M|DRESHET
goN: LINDENBAUM

The first type of Mitzvah — involving thought is represented in the Aseret Ha'Dibrot by the
second statement — "You shall have no other God" (a negative command); the fifth statement —
"Honour your father and your mother" (a positive command); and the tenth statement — "you
shall not covet" (a negative command).
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The second class of Mitzvah — governing speech — has two samples in our passage, both
negative: the third statement — "You shall not take the name of the Lord in vain"; and the ninth
statement — "You shall not bear false witness." The third category provides rules of action,
manifested here by the sixth statement — "You shall not murder"; the seventh statement — "You
shall not commit adultery"; and the eighth statement — "You shall not steal."

Our commentators might have labeled "Remember Shabbat" a Mitzvah of thought since
respecting the day signifies belief in the Torah's claim that God created the world. It can also be
categorized as a Mitzvah of speech since the phrase "Remember the Shabbat Day to keep it holy"
is usually cited as the source for the Mitzvah of reciting Kiddush. And, of course, Shabbat
observance demands avoiding a wide range of forbidden actions.

Verse 2 (Anochi HaShem Elokecha) might represent an introductory statement reviewing God's
relationship with the nation; or according to those who feel that this too is a command, it
represents the ultimate Mitzvah of thought — belief in the existence of God.

The Aseret Ha'Dibrot thus represent all six possible types of Mitzvot — any of the other hundreds
of Jewish duties can be labeled as belonging to one of the categories illustrated by the ten.

Other scholars are more specific in attributing the 613 Mitzvot to the 10 Statements. Ramban
(Rabbi Moshe ben Nachman 13th century) wrote an essay called Taryag Mitzvot Ha'Yotzim
Mi'Aseret Ha'Dibrot. Ramban moves Dibrah by Dibrah showing how the philosophy of each
statement finds expression in numerous individual precepts.

For example, Shabbat (Dibrah #4) represents concepts of holiness and rest expressed in the
holidays prescribed by the Torah which are also deemed holy. Also included within the general
command of Shabbat are Shmita and the laws associated with it such as the release of the
Jewish slave, as well as observance of the Jubilee year and its restructuring of land ownership.
The reminder that "in six days the Lord made heaven and earth" serves as a warning not to mess
with God's creations through the hybridization of plants or animals. "You shall not do any
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work... your ox or your ass or any of your cattle" (Devarim 5:14) hints at the prohibition of
plowing with an ox and a donkey together (ibid. 22:10).
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Admittedly, this sort of approach can lead to some rather fantastic connections. Rabbeinu
Bahye ben Asher (14th century) in his two essays on Shavuot in Kad Ha'Kemach links the 248
positive commandments to the three positive statements in the 10 (numbers 1, 4 and 5) and the
365 negative commandments to the other 7. One of his techniques is to identify associations
based on the Torah's terminology.

Thus, from the verse "I am the Lord your God who brought you out of the land of Egypt, the
house of bondage," Rabbeinu Bahye seizes on the words "Mei'eretz" — land, "Mi'beit"- from the
house, and "Avadim" — bondage. “Eretz” includes all the agricultural laws that must be observed
in Israel like Orlah, hybridization of plants and vines, resting the land in the seventh year; and
all laws of sacrifices which are commandments incumbent only on residents of the Land of
Israel. "Beit" represents two laws related to one's house: Mezuzah and Ma'akeh (building a
protective railing on a flat roof). "Avadim" of course relates to the laws of Jewish slaves like
freeing them when their term is up and providing for them before they go, and treating female
servants properly. It also hints at the slightly different rules governing a non-Jewish slave. This
treatment of the Torah's language is no more unusual than the Talmud's derivations of halakhot
from extraneous articles, or its transference of law details to multiple cases based on word
repetition.

We have seen some commentators' attempts to link the 10 Dibrot to the 613 Mitzvot — exercises
which I believe were intended to defend God's decision to directly speak only these statements
to the nation.

But perhaps the idea that the ten are representative of many more messages has another
purpose as well. A need to suppress an over-emphasis of the Aseret Ha'Dibrot is reflected in a
current practice in our religion.

The question has been raised whether it is proper for people who usually sit during Torah
reading to stand during the recitation of this passage. One might argue that this preferential
treatment exhibits a belief in the divine authorship of these verses in contrast to the rest of the
Torah. Still others believe that there is no such favoritism involved, and that standing merely
represents an imitation of the original scene at Sinai when all of Israel stood to hear the voice of

n LIKE US You i SUBSCRIBE @ www.midreshet-lindenbaum.org.il



https://www.facebook.com/MidreshetLindenbaum/?fref=ts
https://www.youtube.com/channel/UCKyRAF53wy3g7RQ9GZcqivA
http://www.midreshet-lindenbaum.org.il/

MARIA AND JOEL FINKLE OVERSEAS PROGRAM

oHR  M|DRESHET
goN: LINDENBAUM

God. By standing we recognize that indeed only these verses were uttered by God. And if we
accept the premise of the midrash as elaborated upon by the commentators in this essay we
recognize that the Aseret Ha'Dibrot are really only an introduction of things to come.
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Dr. Tamar Ross

“OF CHILDREN AND FOOLS”

The revelation at Sinai is the most important event in the
collective memory of the Jewish people. Many regard the
" Biblical account as complete in itself and feel that scrutinizing
the detailed mechanics of transmission in inappropriate.

But since tradition purports to describe actual events, is it
really sacrilege to ask: What is the historic core of the
account? How did G-d speak to man? How did His voice

sound?

Revelation is far more complicated than simple dictation. That understanding is
common to all discussions of the issue from the Talmud on. One midrash even seems to
entertain the possibility of prophecy as retroactive Divine approval of human
formulations. In an attempt to avoid the anthropomorphism of a speaking G-d,
medieval scholars including Sa’adyah Gaon, Avraham Ibn Ezra, and Yehudah Halevi,
put forward notions such as the suggestion that the “voice” of G-d was a created
intermediary between Himself and man, and not normal speech.
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Maimonides conceived of prophecy as the highest form of the intellectual process,
through which man grasps the Divine. Rav Avraham Yitzhak HaKohen Kook admits that
external historic and cultural processes are factors in the human perception of Divine
revelation.

1IN
111171
1MVo

Perhaps the view most appealing to modern sensibilities connects revelation to the very
ability of people to perceive G-d as addressing them. Prophets are those who are capable
of hearing G-d — Who is beyond speech, beyond time-bound expressions — through the
prism of their own perceptive abilities. Prophetic capacity is the highest perception of
the Divine attainable by humankind.

Appreciation of the role of human perception in revelation allowed Rabbi Tzadok
Hakohen103, a leading late-19th century Hasidic thinker, to take another step: the
Talmud informs us in Massechet Sanhedrin that prophecy ceased after the destruction
of the First Temple, and in Massechet Yoma that paganism ended at the same time.
What is the connection?

Every great shortcoming, explained Rabbi Tzadok, contains the potential for a
commensurate good. Paganism, with all its errors and evils, allowed people to
experience the overwhelming immediacy of Divine presence. It was precisely the raw,
child-like passion of primitive perceptions, uninhibited by moral and theological
sophistication that facilitated direct and uncomplicated communion with G-d.

But by the time Greek and Roman culture began to influence the ancient world, the
supernational elements of paganism had faded, making way for a more philosophical
and scientific perceptions. In Judaism the principle developed that the sage is more
important than the prophet, taking as its authority the Biblical statement that the Torah
“is not in Heaven.” Eventually, knowledge of G-d became so wrapped in conceptual

193 Resisei Laila, pp 13-14
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abstractions that any claim to direct access to the Divine was relegated by the Talmud:04
to “children and fools.”
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Certainly our scientific notion of reality makes it difficult for us to accept the possibility
of supernatural intervention. On the surface, at least, the Torah reflects a simpler and
more primitive civilization than our own. No other type of culture would have been
capable of receiving the Torah so directly from G-d.

“Every day a voice goes forth from Sinai,” says Pirkei Avot. Will we ever be able to hear
that voice again? Rabbi Tzadok would probably answer that this depend on our ability to
recapture some of the wonder of the children and fools.

XXX XX

104 Massechet Bava Batra
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Rav Ari Shvat

RAV KOOK AND SECULAR
ZIONISM*5 —IN HIS TIME AND
OURS

In order to know how to approach the secular Jews in Israel,06
we must first understand where they‘re coming from. What was
it that drove their grandparents away from Torah, and
subsequently, what will bring them back?

One of the most puzzling aspects of the secularization, is the fact that regarding the other
aspects of redemption, such as the ingathering of the exiles, revival of the Land of Israel,
the hebrew language, etc. there is obvious advancement over the last 100 years. Davka

1% The majority of this article is based upon Rav Kook’s classic article “HaDor”, “The Generation”, the first article
in “Ikvei HaTzon”, which first appeared in 1906/yv'09mn, most particularly pp. 108-109. The significant name of the
booklet, is based upon the pasuk which Rav Kook quotes on the title page, “If you didn”t know... go out in the
footsteps of the flock” (Shir HaShir. 1, 9). Usually, shepherds lead and their flock follows. Nevertheless, Rav Kook
is clearly saying (as found throughout the booklet), that many don’t know that sometimes, especially in this
historical period of redemption, and especially when referring to the flock of Israel (whose G-dly nature and history
is mentioned so often by Rav Kook), the rabbis would be wise to follow their flock who are being drawn back to
the Holy Land and to many of the forgotten ideals of original Judaism. Unfortunately, the rabbis were often among
the last to realize that it’s time to come home. See Orot HaKodesh, vol.II, p. 364, where Rav Kook warns the
intelligentsia, both rabbinic and secular, not to disconnect from the masses, whose approach is sometimes healthier,
more natural and straightforwardly “normal”, regarding certain issues, davka because of their unadulteration from
their G-dly nature. This is obviously not the norm, nevertheless, as regarding the national revival, it is sometimes
clearly the case. See also Ma’alot HaTorah, Jerusalem, 5751, p.142 who cites his brother, the Vilna Ga’on, that
without proper preparation, the study of Torah (though rarely) can sometimes be detrimental.

1% Much of what we will discuss applies to the secular Jews in the exile as well. On the other hand, the problem
there is usually compounded by total ignorance and disconnection of several generatons, so the problem is usually
not one of animosity but total indifference.
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regarding religion, where we expect the most important improvement during the ge’ula
process, the last century has seen a drastic decline! Why?

1IN
111171
1MVo

This question is sharpened even more by the fact that already 1,800 years ago (!), we are
taught that preceding the ge’ula, there is going to be a universal and national rebellion
against religion.

“In the advent of Mashiach, chutzpa will heighten, expenses will skyrocket, there will be
fruit but wine will be expensive. Governments will turn heretical, and no one will
rebuke. The House of Study will be exchanged prostitution ... those border-dwellers will
wander from city to city and will not be pitied! The wisdom of the rabbis will be scorned,
and the religious will be hated, truth will be sorely lacking. Youth will embarrass their
elders, the elders will stand for the young, the son will scorn his father, the daughter will
rebel against her mother, the bride against her mother-in-law, a man’s enemies will be
from his own family. The generation will have the face of a dog (impudence), the son
will not be ashamed even before his father.”:07

If today’s rebellion was foreseen in such an ancient tradition, even at a time when
everyone in the world was religious, that infers that this must be part of some G-dly
plan. The question is, what kind of benefit could possibly result from such a spiritual
tragedy that would make it part of the G-dly plan? Why must such a rebellion against
religion and tradition preempt the magnificent ge’ula?

If we compare the modern non-religious with their historical counterpart from Biblical
and midieval times, we find that their flights from Judaism were a result of not only
different, but opposite reasons.

Being raised in a monotheistic society, we see religion and moralty as being intrinsically
connected, but in paganist society, the more religious one was, the more immoral he
became! 108 Polytheism is not just a question of mathematics, but one of morality, as

197 Sotah 49b.
1% The connection between polytheism and immorality, as opposed to monotheism and morality is clear:
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well. In Biblical times, we find that in a generation where prophets castigated Israel for
paganism, they also had to rebuke them not only for child sacrifice,09 but also fo
exploiting the widow , orphan and convert, theft, drinking, and promiscuity. Problems
1712nY DTN 3, regarding mitzvot between man and his fellow, and weakness b/w man
and his G-d, inevitably were inseperable. One can summarize by saying that the son who
rebelled against his Father in heaven, the 7711219710 13, in biblical times, was motivated
by hedonistic pleasure, to be a y2ww 991, a satiated glutton.
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Even during the long exile, the average Jew who abandoned his religion did not do so
out of idealism or theology, but as a result of his desire for life or standard of life! In
exiles where Jews were in danger, or were not allowed to buy land, attend university,

a. Assoon as there are even two gods, inevitably, each of them is imperfect and lacking. Consequently, the gods,
in order to fill their void, are constantly found taking from others. If the gods are “takers,” according to the
rule of imitateo dei, that in all religions, man copies his god, than man can justify his being a “taker”, as well.
Conversely, in monotheism, the perfect G-d doesn’t lack anything. Accordingly, He is not a “Taker” but a
“Giver.” Imitateo dei, so should we be “givers”.

b.  Assoon as there are even two gods, inevitably, each one wishes to be “king of the hill”, and they will
subsequently fight about it, as they do, throughout mythology. If the gods are constantly bickering and
fighting, imitateo dei, it justifies similar actions in man. Conversely, in monotheism, the perfect G-d has
noone to fight with, for nobody is in His league! We now understand why one of His names is “Shalom”, a
trait wthat we , as well, are meant to emulate.

c. Assoon as there are two gods, that infers that there is no one judge, nor one absolute truth or moral code.
Everyone can justify and rationalize to his heart’s content claiming, ‘I pasken like this god today”. Especially
when we remember that the gods represent the contradicting powers in the world (e.g. strength vs. beauty,
water vs. fire etc). Conversely, One G-d means one absolute truth, one absolute moral code, which we all must
answer to, comes judgement day.

d. Only a physical-pleasure oriented society will idolize physical gods. Conversely, a spiritual G-d with no body
testifies that monotheistic society is more spiritual and less physical oriented.

1% Thus, explains Rav Kook, the main point of Akeidat Yitzchak is that in a society where “frumkeit leMehadrin”
was expressed by sacrificing one’s children, Hashem stops Avraham at the climax, telling him: “Not by Me. This
travesty must stop!” In monotheism, love of family not only does not contradict one’s love of G-d, but is davka an
high expression of that same love. There is one Creator, and consequently, all love and unity, whether towards
inanimate, vegetation, animate, or man, is seen, by Rav Kook, as the loving unity of man, G-d, and all creation (Olat
Re’lya I, p.93 ; Midot HaRelya, Ahava 1, 3, 6). This, as opposed to a story told of one of our great sages of the past
generation, who upon the death of his son, supposedly exclaimed that now he can love Hashem even more
wholeheartedly, because he used to also love his son. Needless to say, some stories are better off being historically,
if not Jewishly, challenged!
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work in certain (or most!) trades, or reside in most neighborhoods, understandably,
many abandoned Judaism for ulterior motives (to live “normally”)!
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Put simply, in previous generations to be a religious Jew demanded not only sacrificing
those pleasures prohibited by G-d, but also foregoing all those basic pleasures which
gentiles forbade the Jews. For those who left, Judaism was just too difficult.

On the other hand, about one hundred years ago, when teenagers began to be attracted
to the Zionist youth movements in Europe, the appeal was in the ideology. Upon being
asked by their fathers: “What did you discuss today at snif?”, the son would answer: “We
spoke about the ideals of national revival, zionism and aliya (T. Herzl), Jewish labor
(A.D. Gordon), reviving the Hebrew language (Eliezer Ben-Yehuda), socialism (Berl
Katznelson), Jewish pride and self-defense (Jabotinsky), and the need for Jewish
culture and literature (Ahad HaAm).”

The reaction of the “fathers” and many rabbis in Europe, to this long list of ideals of the
“sons” was one big “NO”.

*They opposed nationalism, seeing Judaism as a religion and the Jewish State and
aliya, as a messianic dream, some even actively opposing it, seeing zionism as a rebellion
against G-d’s degree of exile.

*They were against their sons becoming farmers and menial laborers, seeing the ideal as
learning Torah, and if one must work, he should opt for a clean profession befitting a
“nice Jewish boy”, not a “goyishe” trade.

e The elders saw Hebrew as Lashon haKodesh, meant to be used for prayer and
study, and not for secular conversation.

e Standing up to fight was seen as the non-Jewish way. The galuti Jew even
rationalized his weakness by turning it into an ideology of pacifism: “We don’t
stoop down to their level.” “The goyim fight with weapons, the Jews, with
prayer and passports.”
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e Socialism was associated with atheism, and Karl Marx’s “Religion is the opiate
of the masses”.

e Seeing Judaism as a religion and not a nationality, Torah, mitzvot and gefilte
fish were seen as the Jewish culture. The elders didn’t see a need for Jewish
theater, university, or literature which dealt with secular topics. On the
contrary! Most saw modern culture as competition and a threat to Judaism.
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Upon being informed that Judaism and zionism were diametrically opposed, the sons
opted for the modern, idealistic nationalistic ideology, and rebelled against what they
saw as a stagnant, old-fashion and shallow religion.

Rav Kook points out that as opposed to the rebel in biblical and midieval times, the
chalutzim ran from Torah not because it was too difficult or “high” for them
but the opposite, because it was too “low” for them. They wanted ideals and were
answered with negatives.

The chalutzim were not lazy people! For the ideals that they believed in, they were
willing to move to a far and deserted Land, to struggle and often die fighting malaria and
Arab marauders. They simply did not find Judaism as an ideology but as empty ritual.

The chidush of Rav Kook was that he explained to the fathers ans sons alike, that the
youthful rebellion was not against Torah but against galut!

An objective examination of the “original” Torah (as opposed to the galuti one) finds
that those very ideals of the chalutzim not only did not contradict Judaism, but in those
respects, the rebellious sons were even more “religious” than their elders!

An objective reading of the Jewish sources finds that Am Yisrael has a nationalist aspect
which is actually embedded within the religious one. Moshe, Yehoshua, Shaul, David
and all of our biblical heroes were all religious-nationalists! They spoke Hebrew, led the
national army, worked the land as farmers or shepherds, and saw their national and
their religious roles as one-and-the-same.
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e The conquering of Eretz Yisrael and running the Jewish State cannot
but be called nationalism. This is exactly the mitzva to conquer, rule
and settle the Holy Land called mitzvat yishuv haAretz, nx onvnny
712 DAY NIND. 110

¢ Even though it’s not always possible, Aliya is always a Jewish ideal.

¢ How much more so when associated with the national revival stressed
so often in the tanach as the ultimate Jewish dream!

e Our forefathers were preoccupied with physical labor and working the
Holy Land of Israel, as part of the aforementioned mitzva of settling
the Land. Just as we shouldn’t be embarrassed to don our holy tfilin, if
necessary, even publicly before the eyes of gentiles, how much more so,
there is no shame to be a farmer and cultivate the holy fruits of the
Holy Land, for the sake of the holy People!

e Itis a mitzva to speak even about secular topics in Hebrew,!!* Lashon
haKodesh, as did our forefathers in the Tanach. Moshe spoke with
Yehosua in Hebrew, not yiddish, and was called Rabbenu, not
Rabinowitz!

e Our forefathers and national heroes were not warmongers, but when
oppressed or mocked, Avraham, Moshe, Yehoshua, Gidon, Yiftach,
Samson, Shaul, David, the Maccabees were far from being pushovers!
They all served in the Israelite (sounds more frum than “Israeli”, but it
means the same thing!) army and stood up for Jewish pride. “Turning
the other cheek” is a Christian, not a Jewish, concept.112

e The ideals of equality and social justice were not invented by modern
socialist but are the very backbone of Judaism. Especially in Eretz
Yisrael, we give about 2% of our produce for truma, 10% for ma’aser
and trumat ma’aser, 10% for tzedaka or ma’aser ani, every seventh
year (=14%) our produce is left for the poor, in addition to the year of
yovel (=2%), not to mention 22 (!) other matnot kehuna, and other
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119 Note that there are two verbs or actions necessary to fulfill this mitzva, to conquer or rule (= national zionism)
and to settle.

111 See chapter "Speaking Hebrew- Our National Language”.

2 This concept is explicitly described in Eicha 3, 30, as shameful and contrary to the behavior of all of the Jewish
heroes in Tanach. See the chapter on Jewish Heroism.
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significant percentages for the poor (leket, shikcha,pe’ah, peret, olilot,
etc.). All this amounts to about half (!) of what we earn, we share with
the less fortunate! The most common mitzva in the Torah (35 times) is
to love and take care of the ger, the foreigner, that he shouldn’t be
exploited.

e Being that complete Judaism is not only a religion but a nationality as
well, when living our natural national life in Erets Yisrael, there
obviously always was an Israelite (sounds more frum than “Israeli”)
culture.

e Inevitably, in the modern world, that Jewish State must have not only
farmers but also universities, trade schools, think-tanks, institutions
for research and development, plumbers, etc. etc.
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In fact, suggests Rav Kook, not only do these modern ideals not contradict the eternal
Torah, but their actual source is in the Torah itself. Why Israel and not Uganda? Why
Hebrew and not Yiddish? Who brought morality, social justice, and Jewish pride to the
world, if not the Torah! Simply put, it’s not the zionists who are reforming or changing
Judaism (a common anti-zionist complaint), but davka the galut is guilty of that offense.
On the contrary, Zionism is calling for the return to the original! o1p> 1 wn.
It even borders on the heretical to see the eternal Torah as something ancient, outdated
or anachronistic, not applicable to today’s modern world.

The problem is that in the meantime, an interesting but unfortunate coilition was
formed between the zionist anti-religious sons and their religious anti-zionist elders,
that stands until this very day. The chilonim and the charedim,3 ironically agree that
zionism and religion exclusively contradict.

Rav Kook tells us that instead of division, the fathers and the sons should learn from
eachother. Not only should the young learn from their elders, but as the navi Malachi
directs us, in the generation of ge’ula, the converse is true, as well. ©»a.5y. max 15 vvm
DMAan Yy 021 291114 The fathers should learn nationalism from their children, and the
rebellious sons should return to the religion of their fathers. They should both realize

113 \We use these innacurate but often-used terms for the sake of brevity not clarity.
14 Malachi 3, 24.
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that their common rebellion should be against the galut who’s time is up (as the sho’ah
and rampant assimilation subsequently proved) , and that their common goal is to
return to the days of yore. The artificial mechitza that they commonly erected
between nationalism and religion should be removed, and the original
religious —zionism should be restored.!'s
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The solution, suggests Rav Kook, is to be found in the root of the problem. Instead of
seeing Torah as the deepest and most meaningful of G-dly eternal ideals, many, maybe
even most, to this day, see Judaism as a religion, or set of shallow and
meaningless rituals.

The story is told of how Rav Kook, upon one of his visits to an anti-religious kibbutz,
was approached by one of the leaders who greeted him as follows: “With all due
respect Rabbi, you shouldn’t waste your time trying to convince us to be religious. It’s
not that we don’t know what Torah is, most of us were raised in observant homes. We
know Torah, rabbis, mitzvot and we don’t like them!” Rav Kook questioned, "Why?”
The kibbutznik replied: “We simply can’t stand your old-fashioned, meaningless,
outdated rituals!” Exclaimed Rav Kook, “I agree”. “What?”, asked the surprised rebel.
Explained the Rav, “I also hate the “religion” that you describe. But the dynamic,
idealistic and deep Torah is so beautiful that anyone who is exposed to it cannot but
love it!”.

Q. How could something so basic and appealing as the deepness of Judaism get
“forgotten” over the generations?

A. The problem is that, to this day, in most yeshivot,16 the usual curriculum consists of
Talmud, Talmud, Halacha and Talmud. The beauty and depth of Torah is easier to see
through the study of the more philosophical, kabbilistic, chassidic, moralistic and
deeper sources. Outsiders may find it hard to believe, but even the dynamic Tanach, the
“best-seller” of all times in just about all languages, almost ceased to be learned in the

115 Although the point is that nationalism is part and parcel of the complete and original Torah, the hyphen
commonly placed between the words religious-nationalism is only a reaction to those who began seeing Torah not as
an all-encompassing way of life, but as a religion, in the limiting (=galuti) sense of the term.

118 The problem is much less acute in the educational system of girls, where Talmud is not the all-encompassing
topic of study.
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Jewish halls of higher knowledge, even though we, Am Yisrael, the People of the Book,
are the central figure!7
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Several explanations are offered as to why we all but ceased to learn the deep, beautiful,
idealistic and appealing aspects of Torah.

a. The maskilim embraced the universally acclaimed Tanach, philosophy, and
ethics as part of their objective to depreciate the importance of rabbinical
Talmud (which they saw as “too Jewish” or restrictive).118 In reaction, the
traditional community veered away from those universally appealing
topics in order to distance the danger of assimilation, and conversely stressed
the halachic do’s and don’t’s even more. Similarly, the secular zionist interest
in Hebrew, Tanach and the Land of Israel knee-jerked many religious to
recoil from the Holy Toungue, the Holy Book and the Holy Land!

b. Similarly, the fiasco of Shabtai Zvi,'9 whose claims to being the messiah
were based upon sources from the kabbalah, caused a super-conservative
reaction against learning the more esoteric or mystical sources.

c. Some leaders in the charedi community have actually admitted that the
problem is fear of questions or challenges inevitably raised through the
study of these topics. If we try and understand the mitvot with our logic and
our emotion in order to identify with them, there is the risk that the student
will not understand nor identify. Subsequently he will likely forget that man
cannot be the “measuring-stick” for a G-dly Torah, and that the study of the
“why’s” cannot be but a partial understanding of G-d’s infinate wisdom.
Similarly, the study of Tanach raises many questions and apparent
contradictions from within (as expressed by bible critics) as we see in the
Talmud. If it is difficult to ascertain that each and every teacher at all levels is

17 R. Moshe Shternbuch, Tshuvot v'Hanhagot 11, 457, explains that Tanach is not stressed in the charedi community
because it raises questions. The Satmar Rebbe, R. Yoel Moshe Teitelbaum, VaYoel Moshe, Lashon HaKodesh, ch.
13, goes so far as to say that one of the reasons we shouldn’t learn or speak Hebrew is to prevent the learning of
Tanach which can easily be “misunderstood”.

118 See Orot. ... where Rav Kook reacts to Graetz’s call to “prophetic Judaism™.....

119 See Gershom Scholem, Shabtai Zvi, who convincingly portrays this tragedy as the turning point in modern
Jewish history, causing many responsive movements, such as the mistrust of rabbis and transferring the communal
leadership to lay-leaders, the ban on study of kabbala, the uprise of the chassidic, reform, and haskala movements.
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adequetely trained to answer all of the many difficult and fundamental
questions, some felt it safer to avoid these topics altogether.

d. Chovot HaL'vavot suggests that traditionally, status in the Jewish
community came through excelling in the the complex study of Talmud.20
Other topics such as Tanach, ethics, understanding the meaning of the
mitzvot, was seen as material for children and the less intellectual.2!

e. Technically, man had much less free time than he does today. Although the
average Jew always knew how to read and spent much more time than his
gentile counterpart on scholarship and study, before the techneologogical
revolution, there wasn’t time for to learn everything. As such, the necessity
of first learning halacha, Parshat Hashavua, and keeping up with the
seasonal holidays took priority and the deeper studies were left for only the
most learned.

f. The Tanach and subsequently the study of the depth of mitzvot are a
“package deal”. Most mitzvot can be done only in Eretz Yisrael, and the
real dynamic total life of Torat Hashem Tmima (=complete, perfect) as seen
throughout the Tanach and ta’amei hamitzvot, can only apply when we are
living our full national life in the Land where the Torah was meant for. The
national, agricultural, military, geographical, purity, and
sacrifical aspects, comprise most of the Tanach and ta’amei
hamitzvot, and unfortunately were seen by many as secondary (at best) to
the areas of Shabbat, Kashrut etc. which apply to everyday life in the galut. In
short, Galut inherently is a very partial and incomplete Judaism, but
nevertheless, that’s what was relevent to the Jew for 1,900 years.
Consequently, the true width and depth of the complete Judaism as seen in
the aforementioned topics were far-removed from the Jew in galut, and
consequently their study was neglected.
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Simply put, “From the time that Israel was exiled, G-d’s only place is in the 4 cubits (=
the limited field) of halacha (Berachot 8a). Yet with all due respect to the
unquestionable super-importance of g'mara and halacha (to which Rav Kook and his

120 Chovot HalL 'vavot, Lev Tov edition, p. 35.
121 See also Ramchal, Misilat Yesharim, intro. Eshkol edition, p.4; Sefer Hachinuch, intro. p. 1, writes explicitly that
his work on understanding the mitzvot was written for youth.
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followers dedicatethe vast majority of their countless hours of learning), the depth,
ideals and beauty of Torah are hard to see through the technical do’s and don’t’s.
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Q. How did we manage on this relatively shallow Judaism without rebellion for so
many years of exile? Why did the rebellion against religion wait so long?

A. When there is no competition, a product can stagnate and nevertheless its demand
will continue. As long as religion had a monopoly over mankind, people didn’t examine
or compare, they just followed the ways of their fathers. With the rennaisance, and
afterwards the emancipation, the Jew began to see that the modern outside world has
some appealing ideologies to offer. The gentile was no longer an uneducated heathen
usually associated with drunkeness and violence. There was now an intellectually
palatable alternative outside of Judaism.

Competition is forcing the rabbis to “market” Torah in the most appealing way possible.
The question “how much must I pay if my ox gores your cow?” is not going to succeed in
bringing back the masses to Judaism.?22 On the other hand, the beauty, depth, and
positive experiences of learning ethics, morals, ideals, hassidut, mussar, kabbalah,
Tanach, philosophy, the appealing aspects of the G-dly Torah, will undoubtably bring
them home!

One of the prevailing themes in the writings of Rav Kook is that in a world created by G-
d who is good, everything, even that which appears to be bad, is for the good.

"The lofty ideal essence is revealed, that there are no opposites
(contradictions) in the (unity of) reality. There is no "good" as opposed to
"bad", but there are only different levels of reality: "good" as opposed to a
"higher good"...".123

122 Although even the most technical and seemingly “dry” topic, upon deeper examination, can and should be seen in
its true moral light. If we take the above example, the moral code of the Torah is so demanding, that not only must |
pay for all damages | may cause, but even if my ox gores one's cow, | am morally and halachically obligated to
cover his loss.

123 Orot HaKodesh 11, p. 455. See Brachot 60b, "Everything G-d does is for (for the sake of) good". Pesachinm 50a,
"In the future, we will only bless 'Hatov v'hameitiv' (made when one hears good news, and not ‘Dayan ha'emet’,
blessed today upon hearing bad news, for we will see the good in every event)."
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This is one of the reasons most of Rav Kook’s books are named “Orot” or “The
Lights of .....”. Even that which appears bad does so only because we have yet to see
the good that will come. "Even the evil is really... the 'developing good'."124 Not
only is failure a preparation for the good, but every advancement must be preceded
by falling. This is based upon the kabbalistic idea that the physical world is an
allegory to help us understand the metaphysical world.125 Just as in the physical
world, in order to jump, we must first bend our knees. Even moreso, the more you
wind —up, the further you can throw, and the lower you press a spring, the higher
it will jump. Similarly spiritually,

1IN
111171
1MVo

NIVON - M9 NN N TYN2 AUN Y YNNP KD ONINY RIDN - PNNP l’znbs) 3159 YNIIN INNYN IR/
¢.59 NN PN KY YN IMawY

(134

For (because) I fell, I rose. Were I not to have fallen, I would not have risen”.

We can now understand Rav Kook’s explanation to the original question: Why did our
rabbis teach us already 1,800 years ago that, preceding the ge’ula, there will be a mass
rebellion against religion? What do we “benefit” from this terrible rebellion?

The answer: This rebellion against the seemingly shallow and stagnant old-fashioned
Torah, is davka what necessitated the rediscovery of the original deep, exciting,
dynamic and idealistic Torah of Eretz Yisrael, which had been forgotten and neglected.
It was always around, just not studied by the masses. As we approach the ge’ula,
Hashem wants the original Torah to be re-revealed, in all of her glory and appealing
truth.

Q. Some question whether Rav Kook’s ideas in this article, which were ingeniusly
appliccable in his generation,'27 a generation of super-idealists, are still true regarding
today’s non-religious in Israel?128

124 H

Ibid, p. 469.
125 See Eyov 19, 26, »my-x minx »wan, explained by Rabenu B'chaye, Breishit 1, 27, as alluding to the above
idea.
126 yalkut Shimoni, Tehilim 628.
127 See R. S. Aviner, Zvi Kodesh, p. 42, Rav Tz. Y. Kook quotes the famous anti-religious zionist writer Y. Ch.
Brenner who wrote him, regarding his father, “This Rav (Kook) apparently understands the turmoil of the younger
generation”.
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A. It’s true that unfortunately, that entusiastic idealism once found among the
chalutzim, is less common among the non-dati in Israel today.

1IN
111171
1MVo

Nevertheless,

1. The high rate of 17% of Israeli adults who have become significantly
more observant shows that although it’s obviously easier to be chiloni,
when convinced, they are willing to “make the change”.129 Just as
many get “turned on” by vegetarianism, humanism or other idealistic
or activist causes or unfortunately, ’havdil by the far-east beliefs and
ways, all of which demand a price for their idealism.

2. The main point is that they are still significantly closer to the modern
rebel as described by Rav Kook, than they are to the rebel in the
Tanach and Jewish history who knew that there is a G-d but He is too
demanding. Today, the problem is not that Judaism is too difficult, but
that since the renaissance, man will ask questions and won'’t settle for
something that seems shallow and meaningless. They wouldn’t be
interested in “mumbo —jumbo” even if it were easy! They are not going
to other, more convenient religions or movements (such as Reform or
Conservative), but are definitely capable of being convinced. Even the
argumentive nature of Jews (3 Jews will have 4 opinions), and
especially Israelis (having in most elections more than 20 political
parties, wheras America, about 4,000% larger, manages to make do
with 2!), reflects the idealistic and uncompromising personality that
demands meaning and won’t stand for emptiness.!3°

3. Inthe modern world of freedom and transprtation, almost anyone who
really wants to leave Israel, can (and not a few actually do). Among the
majority that does stay, most serve in the army and are, when
necessary, even willing to die for their land and country which they
believe in. If chalila, another Yom Kippur War would break out, I have
no doubt that the majority will stick and fight together and won’t flee to

128 See a symposium of articles relating to this question in ,(17own,>a8) N> An¥a, and my article 137y : Y777 NN
146-137 my ,(1770vn ,OP) VY NN HPYNR-IDIND-INTD NYNINN OV

129 §ee Dachaf national survey polled by Dr. Minna Tzemach , “Hatshuva Hashkufa,” Y’diot Achronot, 6 Iyar 5757
(16/5/97) p.53.

130 gee Beitza 25b, “Yisrael is the azin (bravest/stubborness/argumentative) of all nations™.
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other countries, worrying just about themselves. Although most may
not express it in day-to-day life, our rabbis say that the way to find out
who a person really is inside, is how by his reaction under pressure and
extenuating circumstances.3! As such, Am Yisrael is likened to the the
olive whose goodness comes out under pressure.132
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In short, idealism is far from dead by the People of the Book. All we have to do is expose
them to the beauty, depth and super-morality of Torah, and they are not only capable,
but thirsty and searching.

Q. Granted, the beauty of Torah often speaks for itself, yet what about the difficulties,
questions, apparent inconsistencies between the torah and modern morality and
reality?

A. To relate seriously to each and every question people ask on Judaism is obviously
beyond the scope of this publication. Not only is each question different and often
unrelated, so too each questioner is unique. The only proper framework for this is "the
oral Law", face-to-face, and step —by-step, through personal guidance geared towards
the pace, level, and mindset of the questioner.

Nevertheless, I believe it important to mention one issue which answers many of the
most legitimate questions on halacha and Torah practice.

The “Master-Plan” of Torat Hashem tmima”, calls for a Sanhedrin to gather all
gedolei hador to discuss and concretely decide how to deal with each new question or
challenge that may arise. The fractionalization of Judaism into so many different
customs and streams, where every local rabbi decides what is Judaism, was necessary
during galut, but with modern communication, it is not only confusing but is often
correctly seen as inconsistent and contradictory.

In addition, with no collective responsibility, most individual rabbis will inevitably shy
away from making many significant statements or innovative decisions for fear of what
the others will say. Subsequently, even if there are some (not many) "outdated" customs
or halachot, they technically cannot change until the Sanhedrin is renewed. I don't

B3 11y0y521 19992 301927 Eruvin 65b, “A person is recognized by when he is drunk, loses money, or angry .
132 yalkut Shimoni, Yir. 289.
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believe that we will forever pray in Y'’kum Purkan for the great rabbis of Babylon,
especially since for decades, there are no and will not be any more rabbis there at all! I
obviously do not think it wise to give more controversial examples, yet the more learned
a person is, the more he knows that there is a lot more flexibility than the current
halachic framework allows.
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Today, we are unnaturally and illogically in abeyance. On the one hand, with kibbutz
galuyot, the centralization of the yeshivot and globalization, we are no longer in the
disconnected dispersion, where each local rabbi monolithically defined halacha for his
congregants. Not only are we all aware of the different approaches which need to be
settled, but additionally, the abundance of questions raised by modern reality, deem
necessary the Sanhedrin which has yet to be revived.

Here too, as in many cases,33 Rav Kook, in his historical and evolutionary view of the

world, would say that not only is this a religious prayer, or blind belief, but it is logically
inevitable, as well.

XXX XX

133 See the chapter on The Importance of the State of Israel According to Rav Kook.
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Announcing the

TOVA RHEIN SCHOLARSHIP

A perpetual fund that will enable
young women to experience
Midreshet Lindenbaum
Sfor many years to come.

After Tova’s 25 years of devoted service
at Midreshet Lindenbaum,
now is our chance to say “Thank You”.

Two-day online crowdfunding campaign
MONDAY, JUNE 20 and TUESDAY, JUNE 21

%8

)-'.‘ Grassroots fundraising begins with you

Details forthcoming
Help us reach our goal of $250,000

To get involved, contact yishai@ots.org.il
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